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CHAPTER - 1 
INTRODUCTION 
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Tribes with their distinct charac te r i s t i c s , culture and 
social organisation are found al l over the world. Each tr ibe 
is distinguished and identified on the basis of i ts respective 
homogenity and forms a complete " t r iba l society". Some have 
continued to remain Primitive or pre l i tera te society. 
In general usage the word "tr ibe" is taken to denote 
a primary aggregate of peoples l iving in a primitive or 
barbarous conditions under a head man or chief. The word 
Tribe has become a technical term denoting a te r r i to r ia l ly 
defined polit ical unit , a usage tha t reca l l s one of the 
or ig inal Latin use of the word for the poli t ical divisions or 
pa t r ic ian orders of the Roman s ta te . 
Evolutionary writers of the las t century attempted to 
dist inguish between t r iba l and modern society in terms of 
imputed differences in their legal and poli t ical ins t i tu t ions . 
1 
Morgan (1877) saw t r iba l society as having socia l , but not 
2 
poli t ical organisat ion. Morgan and Maine (1861) contracted 
the te r r i tor ia l foundations of the modern s ta te with what they 
considered to be the kinship basis of t r i ba l societ ies. Maine 
regarded t r iba l emphasis on the s t a tus s t ruc ture (ascribed 
through bir th) to be dominant over re la t ions of voluntary 
contract that could be achieved by sk i l l or effort. 
1. Morgan, L.H., Ancient Society. Edited by Leslie A. White, 
Cambridge, Mass: Belknap. (1877) 1964 p . 146. 
2. In ternat ional Encyclopedia of the Social Sciences, Vol. 16, 
The Macmillan Company and the Free Press, U.S.A., 1968, 
p . 146. 
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The remarkable advances that have been achieved in 
the empirical study of t r iba l societies in recent years indicate 
that no one seriously questions the importance of k inship 
organization in most t r iba l societies, but the conclusion that 
this implies the exclusion of t e r r i to r i a l ties can no longer be 
maintained. Almost a l l sedentary t r i ba l societies have well-
defined groupings based on common occupation of ter r i tory , 
and even where these are lacking, k inship is not coterminous 
with the polit ical cohesion of t r ibe . 
Characteris t ics Of Tribal Society: 
While taking into account the implications of such 
homely synonymes as "Simple society", "p re indus t r i a l society" 
or "folk society", a sat isfactory charac te r iza t ion of t r i ba l 
society must concentrate upon c r i t e r i a of form ra the r than of 
content. The most useful general cr i ter ion is tha t of "Scale" 
Wilson S Wilson (1945) . Ideal ly , t r iba l societies are small in 
sca le , are res t r ic ted in the s p a t i a l and temporal range of 
their social , lega l , and pol i t ical re la t ions and possess a 
morality, rel igion, and world view of corresponding 
dimensions. Character is t ical ly , too, t r i ba l languages are 
unwritten, and hence, the extent of communication both in 
time and space is inevi tably narrow. 
1. Wilson, G., and Wilson, M.H., The Analysis of Social 
Change. Based on Observations in Central Africa, 
Cambridge University Press, (1945) 1965 p . 147. 
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Tfiibal societies also exhibit a remarkable economy of 
design and have a compactness and self-sufficiency lacking in 
modern society. This is achieved by the close, and sometimes 
unilateral, connections that exist between tribal institutions 
or principles of social organization, and by the concentration 
of a multiplicity of social roles in the same social persons or 
offices. "There is a corresponding unity and coherence in 
tribal values that are intimately related to social institutions 
and are endowed with an intensity characteristic of all 
"closed" systems of thought. Tribal societies are supremely 
ethnocentric. 
Economic relations are usually of the subsistence 
type, although trade and barter often extend outside the 
community. At the same time, economic differentiation and 
specialization are not developed, and by modern standards 
technological knowledge and environmental control remain 
restricted. Indeed, a position of socio-economic equilibrium 
has been attained in relation to environmental conditions. In 
these circumstances social change tends to be on a limited 
scale, reproducing rather than drastically altering the 
existing order, and Innovations, are profoundly affected by 
the established institutions of society. The concept tr ibal 
society although having general utility as an idealized type 
of society, is in no sense an absolute category. Some societies 
are merely more or less tr ibal than others. In the 
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class l f icat lon of societies according to their scale, " t r iba l 
society" can be regarded at most as a loosely bounded area 
at the opposite end of the continuum to that of modern 
society. 
Various cr i te r ia have been adopted by different 
schools of anthropologists in the classification of t r i ba l 
socie t ies . For the purpose of reconstructing his tor ical 
connections, German and Austr ian workers have classified 
societies according to the pa r t i cu l a r configuration of ins t i tu-
tions which they incorporate. The theoret ical premise is that 
peoples shar ing the same cluster of inst i tut ion have a common 
or ig in , an assumption that has proved better founded when 
the c u l t u r a l t ra i t s shared have belonged to the material 
r a t h e r than to the social sphere of organizat ion. Attempts to 
cor re la te social and poli t ical ins t i tu t ions with types of t r iba l 
economy, usual ly in order to construct evolutionary scales of 
p rogress , have fared l i t t le bet ter . Certain crude correlations 
undoubtedly exist between the extent of environmental control 
and scope of economic exploi tat ion on the one hand, and the 
complexity and scale of j u r i d i c i a l and the political 
o rganiza t ions on the other. But in spi te of th is , there is no 
necessary and inevitable connection between par t icu lar social 
and pol i t ica l insti tutions or c lus te rs of them, and modes of 
l ivelihood and economy. 
Recent research in cu l tu ra l and s t ruc tu ra l 
anthropology has consequently abandoned the holistic search 
for or ig ins and has applied the comparative method to the 
functional ana lys is of inst i tut ions. These studies have shown 
equa l ly how the same institutions may in one t r iba l society 
provide a basis for a complex administrat ive and 
governmental s t ruc ture , while in another they are invested 
with different functions and provide only for ephemeral 
pol i t ical cohesion without any formal positions of leadership 
or au thor i ty . The studies have demonstrated that as polit ical 
units increase in size their in te rna l organizat ion inevitably 
becomes more complex. Among the pol i t ical ly diffuse Nuer of 
the Sudan, or among the equal ly equa l i ta r ion Somali nomads 
of nor th-eas t Africa, quite la rge communities may for short 
periods act as poli t ical ent i t ies . 
The increasingly detai led functional analysis of 
t r i ba l ins t i tu t ions has entai led a reformulation of the 
concepts. The term "tr ibe" has acquired a res t r ic ted technical 
meaning. I t now refers to the widest t e r r i to r ia l ly defined, 
pol i t ica l ly independent unit in a t r i ba l society. I t no longer 
refers to the cu l tu ra l ly and e thnica l ly dist inct t r iba l society 
as a whole except where, as in such t r i ba l s ta tes as Baganda 
or Ruanda t r ibe and society coincide. Some t r iba l societies, 
therefore, consist of several t r ibes ; others comprise a single 
t r ibe . But in both cases the emphasis of the definition is on 
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t e r r i to r ia l ly based polit ical uni ty, an emphasis that reflects 
t r iba l r ea l i t i e s . In t ruly nomadic societies, of course, where 
there are no proprietor ia l r igh ts asserted over definite a reas 
of land, tribes in this s t r i c t sense do not exis t . I t is always 
easy to describe the tr ibe in i ts te r r i tor ia l aspects, though 
i ts polit ical qual i t ies are not always easi ly defined, 
especial ly in t r ibes without chiefs or other formally ins ta l led 
r u l e r s . Thus, in dealing with the Nuer of the Sudan, Evans-
Pri tchard (1940) found i t necessary to define the tr ibe as the 
l a rges t te r r i tor ia l unit within which the members of the t r ibe 
would unite aga ins t ex te rna l aggression and settle their 
in te rna l differences by a rb i t r a t ion . 
When tribesmen move out of their native society to 
join, however per iphera l ly , a large mult i t r ibal or p lu ra l 
society, the t r iba l identi ty tha t they ca r ry with them is tha t 
of their t r iba l society as a whole, i rrespective of whether or 
not i t o r ig ina l ly represented a single poli t ical uni t . An 
interest ing example is provided by the Luapula Kingdom of 
2 
Kazembe in Central Africa s tudied by Gunnison (1960) . Here 
peoples of various t r iba l or igin have settled and owe common 
allegiance to the Lunda King Kazembe and yet also re ta in 
1. Evans-Pr i tchard , E.E. , The Neur: A Description of the Modes 
of Modes of Livelihood and Polit ical Inst i tut ions of A Nilotic 
People, Oxford University Press , 1940, p . 149. 
2. Gunnison, I .G . , The Laupula People of Northern Rhodesia: 
Custom and History in Tribal Polit ics, Manchester 
University Press, 1960, p . 149. 
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their external ties with their t r iba l homelands. There is a 
single multitribal Luapula poli t ical unit under Kazembe, a 
t r ibe; yet cul tural , social , and poli t ical ties extend outside 
the Kingdom from among its heterogeneous subjects. What is 
significant in the retention of o r ig ina l t r ibal links and their 
use as a principle of association within the kingdom as well 
as outside, is a si tuation that implies something more than 
dual cit izenship. 
This purely t r iba l phenomenon, which is not 
restr icted to Central Africa, is analogous to the common 
si tuation today caused by the spread of urbanization and 
industry throughout the world and the increasing involvement 
of tribesmen in the new p lura l societies that resul t . Contrary 
to the deep-seated t radi t ional view, many t r ibal societies do 
not disintegrate or lose their ident i ty in these s i tuat ions of 
contact or acculturation between widely diverse cu l tu res . 
Indeed, as long as the t rad i t iona l economy is not r ad i ca l l y 
changed and the weight of foreign influence is not 
overwhelming, much of the t rad i t iona l t r iba l cul ture and 
values persists and shows remarkable resilience in adapt ing 
to the new condition. Tribal cohesion has , moreover, in most 
cases shown itself to be capable of surviving and even 
profiting from quite r ad ica l changes in political organizat ion 
under colonial rule . Frequently indeed, and especially where 
the policy of indirect rule has been followed, colonial 
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administration has buttressed and strengthened r a the r than 
weakened t r iba l identi ty. 
When t r iba l identi ty and cohesion pers i s t outside 
towns, those tribesmen who move into the i ndus t r i a l areas in 
search of work do not necessarily become "deter ibal ized" . This 
means where urban conditions are insecure, the t r iba l 
townsman maintains a foot in both town and country and is 
not unequivocally committed to urban society. Social, poli t ical 
and property interests (Par t icu la r ly where land or livestock 
are involved) tie the townsman to his r u r a l kinsmen, whom he 
helps to support with his new ea rn ings . In tu rn , the effective 
maintenance of these ties with his r u r a l kin guarantees that 
the townsman's place in his t r iba l social s t ruc tu re will be 
kept open for him. Thus, between t r i ba l a reas and urban 
conglomeration a kind of social continuum is es tab l i shed . In 
the mult i t r ibal or p lura l society of the town itself, t r i ba l 
identity is now enlarged to the limits of the i n d i v i d u a l ' s 
t r iba l society as a whole. I t becomes a category of social 
interaction competing for the townsman's a l legiance with other 
social categories, such as res ident ia l t i es , c l a s s , and modern 
nationalism. 
Hence, what is car r ied forward into the mixed and 
often polyglot urban community with al l i ts new values is not 
t r iba l allegiance at the level of " t r ibe" in the s t r i c t sense. 
-9-
but t r iba l inst i tut ions and patriotism on the wider scale . For 
the townsman, and also to an increasing extent for the 
tribesman who remains at home, the t r iba l way and system of 
values are not one insti tution among severa l that are 
1 
variously opposed and conflicting. 
With these developments, the gap between the r e a l 
s i tuat ion and the ideal concept of t r i ba l society grows even 
wider. But the concept will remain useful, not only for 
understanding the way in which t r i ba l societies have changed 
and are changing in the modern world, but also as a 
theoretical construct in the comparative s tudy of social 
systems and inst i tut ions. Even when al l t ru ly t r i ba l 
communities have disappeared, the fact that under cer ta in 
conditions certain combinations of inst i tut ions have provided 
the basis for a viable social system at some point in man ' s 
history is of the utmost significance to the s tudents of 
society. No empirically sound general theory of society can be 
elaborated unless account is taken of every known form of 
man's existence in society. 
The present investigation is an humble attempt at 
s tudying the overal l socio-economic, pol i t ical , total pat tern of 
the life of Bedouin Tribe moving from place to place in Arab 
1. Internat ional Encyclopedia of the Social Sciences. Vol.16, 
The Macmillan Company and the Free Press , U.S.A., 1968, 
p . 150. 
-10-
countr ies the people of the open land or desert , Arab. 
Ahl-bedw. Bedouin t r ibes , migratory in character are found 
more in I r aq , Saudi Arabia, Jordan, Kuwait, Syria and some 
other countr ies . 
The Bedouin: (Arabic bedawi "deser t dweller"), the nomadic 
tribesmen of the middle eas te rn deser ts , who live in black 
goa t ' s ha i r tents and subs i s t on the products of animal 
husbandry . The Bedouins const i tute about one-tenth of the 
total population of the middle ea s t , but inhabi t or utilize 
almost nine-tenths of i ts land a rea . The annual wandering 
cycle of the Bedouins, determined by the grazing needs of 
their herds or flocks, takes them into the desert during the 
r a i n y winter season, and closer to the cult ivated land with 
i ts r i v e r s , springs and wells, in the dry summer months. 
The Bedouins can be classif ied according to the 
animal species which form the bas i s of their livelihood. First 
in prest ige and his tor ical importance are the camel nomads, 
occupying huge wandering ter r i tor ies and organized into large 
t r ibes in the Syrian and Arabian deser ts , as well as in the 
S a h a r a , where the most typica l representat ives are the 
Tuareg . Beneath them rank the sheep and/or goat nomads, 
whose much smaller wandering are as keep closer to the 
cu l t iva ted regions in the fertile crescent countries of Jordan, 
Syria and I r aq . A special subvar ie ty of the la t ter are the 
-11 -
West-Iranian and Moroccan tr ibe pract is ing transhumance, 
i . e . , a ver t ica l kind of nomadism, up into the mountains and 
high lands in the summer, and down into the valleys and 
low land in the winter. The catt le nomads are found mainly in 
south Arabia and in the Sudan where they are called 
Baggara . 
Following world war I the Bedouin tribes had to 
submit to the control of the Governments of the countries in 
which their wandering areas lay. This also meant that 
in te rna l feuding and the ra id ing of outlying villages had to 
be given up, to be replaced by more peaceful commercial 
r e l a t ions . The t r iba l characters of Bedouin society continued, 
however, as did the pa t r ia rcha l order in their extended, 
pa t r i l i nea l , endogamous and polygynous families. Among the 
Arabic-speaking t r ibes, the head of the family, as well as of 
each successfully larger social unit making up the t r iba l 
s t ruc tu re , is called Shaykh ("Sheikh"); the shaykh is assisted 
by an informal t r iba l council of male e lders . Religious 
t radi t ions frequently older than the official religion of Islam, 
p lay an important role in Bedouin life, as do the values of 
hospi ta l i ty , generosity, dignity and honour, vengefulness and 
forgiveness, independence and le isure. 
1. Encyclopedia Britannica, Vol. 3, William Benton, 
Publ isher , U.S.A., 1966, p. 368. 
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In addition to the "noble" tr ibes who trace their 
ancestry to either Qaysl (North Arabian) or Yamani (South 
Arabian) origin, Bedouin society comprises scat tered, 
"ancesterless", vassa l t r iba l spl inter groups who shelter 
under the protection of the large noble tr ibes and make a 
living by serving them as blacksmiths, a r t i s ans , enter ta iners 
and other t rades . This c lass s t ructure assumed a most 
elaborates among the Tuareg who, alone among the middle 
eastern Bedouins, are matr i l ineal . Slavery s t i l l persists among 
both the Arabian and Saharan Bedouins. 
Many of the Bedouins, despite their t rad i t iona l 
agr icul tural work, a r t i sansh ip and other manual labour, have 
become sedentary throughout the millennia of middle eas tern 
history because of poli t ical or economic pressures . 
Bedouins are the people of the open land or desert , 
Arab. Ahl-bedw, Badawin, or, as they also cal l themselves, 
Ahl-el-beit, the people of the tent. According to Arab 
t radi t ional ethnology the Bedouins are Mustarabs, na tura l i sed 
Arabs, the descendants of Ishamael as distinguished from the 
pure Arabs descended from Shem; thus while the la t ter are the 
agr ic . settled Arabs, the Bedouins are the nomad pas to ra l 
people. The ear l ies t home of the Bedouins was North Arabia , 
Hejaz and Nejd, from where they spread in ea r ly times to 
Syria and Mesopotamia and much later to Egypt and Tunis ia . 
The name has lost much of i ts true r a c i a l s ignif icance, for 
-13-
its is often applied to many Hamitic nomad t r ibes , such as 
the Bisharin and Hadendoas in Lower Egypt and Sudan, 
while t rue Bedouins have settled in vil lage and become 
ag r i cu l tu r i s t s . 
Physically the Bedouins of north Arabia are s l ight 
and wiry ra ther than strong, and below the middle height; in 
colour brown, deeping in shade in the south. The features are 
good, with aquiline nose. Their organization is t r i ba l , their 
leader the sheikh, chosen for his qual i t ies , whether of 
wealth, b i r th , or courage. Living in tents and moving from 
1 
well to well and pasture to pas ture . In the r a iny season 
they migrate to the desert with their herds (cat t le in the 
Sudan and South Arabia) ; goats and Sheeps in Syria , and 
Jordan, and I raq ; camels in the Sahara , Syria and Arabia) . 
In the dry season they settle near water sources and oases, 
where they sow crops of millet and wheat. Many Bedouin 
t r ibes have been active in "Jihads", Islamic holy wars, 
a l though, on the whole, most Bedouins are not s t r ic t observers 
2 
of Islamic r i tua l pract ices. The Bedouins are loosely 
organised; in te r t r iba l feuds are common, with constant ca t t le 
r a i d i n g s . They were notorious plunderers of ca ravans and 
t r a v e l l e r s , and a regula r toll was paid by the Turkish 
!• The Macmillan Everyman's Encyclopedia. Vol. 2, The 
Macmillan Company, New York, 1959, p. 102. 
2. Everyman's Encyclopedia. J.M. Bent 8 Sons. Ltd . , London, 
1967, pp. 60-61. 
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GOvernment, to those tr ibes through whose t e r ra ins passed the 
pilgrimages to Medina and Mecca. Regarding al l t ravel lers as 
t respassers , they nevertheless respected a promise of safe 
conduct or passport which could be obtained from a Sheikh by 
payment. The proverbial Arab hospi ta l i t was then freely 
extended. Polgam is r a r e , but the marriage tie is loose. The 
dress of the men consists of a long sh i r t and a black 
camel ' s -ha i r cloak, with a black or s t r iped headcloth; the 
women wear white trousers and sh i r t , with a large blue cloak 
which they draw over the face before s t r a n g e r s . 
The Border Line of Al-Badiah In I r aq : 
The I r a q i , Badiah, s i tua ted in the two western par t s 
of the Euphrates, is connected with the border line of Syr ia , 
which begins with the town 'Al-bu-Kamal ' and extends over, 
Qi 'an 'Al-Tanf , then connected with two eas te rn pa r t s of 
Jordan and then with the border lines of Saudi Arabia upto 
the 'Al -Ruk ' i ' , which is the spot where boundaries of I r a q 
meet, Najd, at the end of the region known in the Bedouins 
as Al-Baqlawa or (Al-Tiwal). I t is spread upto Kuwait in 
the eas t . 
As far as the "Badiyah Al-Jazira" is concerned i t is 
named after the region which exis ts between r i v e r s , 
Euphrates , Tigris , and Khabur. This region is separa ted from 
Al-Badiyah by Euphrates . The Bedouins name the region 
-15-
situated on the r igh t side of Euphrate as "Al-Shammia", which 
is situated on the left of the r iver known as "Al-Jazira". 
Officially the kinds of Al-Badiyah, which are 
si tuated on the western r i gh t side of Euphrate , are divided 
as under: 
(1) Al-Badiyah Al-Shamalia, Northern, its center, Ar-Rutbah. 
(2) Al-Badiyah Al-Janubia, Southern, its center, As-Salman. 
Al-Badiyah, which is s i tua ted on the eastern pa r t of Euphrate 
is known as Al-Jazira, in the centre of which lies Al-Hadr. 
The Bedouin divide Al-Badiyah (s i tua ted on the 
1 
western part of Euphrate) into five divisions : 
(1) Al-Widyan : Generally the families of 'Anaza and a 
par t icular family of Shammar used to s t ay there . 
(2) Al-Hamad: The families do not come there except in 
winter. 
(3) Al-Hajarh: Generally the families of Shammar and a 
par t icular family of Dhifir used to s tay, there . 
(4) Ad-Dibdibah: In this region the families of Dhifir s t a y . 
(5) Al-Rehab. 
1. Al-Rawi A.J., Al-Badiyah Al-Ani Press, Baghdad, 1949, 
pp. 3-7. 
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Alms of The Study: 
I t is a well known fact that t r iba l groups of 
societies do exist in the world and they differ with each other 
as far as their socio-economic and cu l tu ra l environments, 
customs and social organization are concerned which depend 
on regional var ia t ions . 
Researches and observations in the s tudy of t r iba l 
society indicate that t r iba l society as a whole throughout the 
world is in the process of transformation and the difference 
lies only in the degree yet they are re ta ining the t rad i t iona l 
or evolutionary background or origin. 
The main aim of the present s tudy is to project the 
behaviour pat terns of the Bedouin tr ibe per ta ining to the 
Economic, Social, Religious, Political spheres and how they 
differ with regard to the tradit ional pa t te rns . 
CHAPTER - 2 
BRIEF HISTORICAL NOTE ABOUT THE ARAB TRIBES DURING 
THE PRE-ISLAMIC AND EARLY ISLAMIC PERIODS 
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The t r iba l system of the society of Arabian peninsula 
during the pre-Islamic period was active, efficient and strong 
more than the other systems prevai l ing in the peninsula, such 
as political, economical, legal , (Kins fold system, class and 
rel igious system). This is because of the pa r t i cu la r desert 
surroundings, in which the Arabic society was l iving at tha t 
time and due to its capabi l i ty to defend and provide al l 
kinds of help to the individuals agains t the ex te rna l social 
and domicile danger and due to incapabi l i ty of another 
systems to provide any kind of required help as the t r iba l 
1 
system used to provide . Moreover this system alone was fit 
for their par t icu la r surroundings and environment, their 
mentality, their social and domicile requirements. We also find 
that during the pre-Islamic period a l l the systems were very 
much influenced by the t r i ba l system, because we do not find 
any example of clash between the t r iba l and family systems, 
which means that i t arose to suck up the charac te r i s t i c s of 
the family system and poli t ical system and legal , economical 
and religious system in pa r t i cu l a r . The charac te r i s t i cs of the 
t r iba l system are more deep rooted in the Arabic society than 
those of the other system. I t indicates that the society of 
Arabian peninsula before Islam depicts the cu l tu re complex, 
having par t icular charac te r i s t ics which reflect i ts se t -up as 
1. 'Umar, M.Kh., Nahw 'Ilm Ijtima Arabi. Manshurat Wizara 
Al- ' I Lam, I r aq 1984, p . 17. 
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exclusively desert tribalism. After this brief sociological 
introduction, I will mention those Arab people who were living 
In the Arabian Peninsula before Is lam. They are as under. 
(1) Al- 'Ara a l - 'A r iba : Al-Baida (those who passed away). 
They were original ly Arabs belonging to the Arabian 
Peninsula, but due to par t icular n a t u r a l phenomenon and 
disas ters ( l ike the creep of the sand and outbreak of volcano) 
or due to any other cause they had perished, for example: 
'Ad, Thamud, Tasm, Jadis, Jurhum, Jas im). 
(2) Al- 'Arab a l -Mus t ' a r iba : Those who a t t r ibu te themselves 
to Qahtan B. Nuh and their native place was yemen. 
(3) Their followers from 'Adnan, Aus, Khazraj , Al-Ghasasina, 
Al-Manazirah, they al l belong to 'Adnan b . 'Ad. who was the 
descendent of Nabit b . Ismail b . Ib rah im. 
(4) Al- 'Arab al Must 'a lima: Those who entered the sphere of 
Islamic government. 
Asad emphasized that the Pre-Is lamic society of 
Arabian peninsula was acquainted with the reading and 
wr i t ing . At the lowest estimate this was before three centuries 
from the (time) point when the Muslims came to know the 
1. Ibid p . 18. 
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reading and writ ing. So the acquaintance of that society was 
, 1 
very long. 
The Arabian peninsula was not i l l i terate before Islam 
ra the r i t was l i terate and in that period the writing used to 
be taught in the schools and in educational assemblies. 
Beside this, there was a group of teachers who used to teach 
writ ing and reading as well as to educate the students 
different kinds of knowledges such as the stories of the 
ancient history and the stories of their forefathers. The 
Pre-Islamic educated and civilized societies of Mecca, Medina, 
Taif, Heera and Anbar, performed an active role to establ ish 
such schools, where the s tudents used to visit to achieve the 
knowledge of Arabic wri t ing. However the writing was not 
very much common among them, but the writing was known to 
them jus t as the i l l i te racy was common and known to them. 
Karl Brocalmann asser ts the rea l i ty of existence of 
the writ ing in the Pre-Islamic society and mentions that "the 
people of Yemen were acquainted with the writing and they 
used it in painting and drawing their religious and legal 
impression on the stones at least for one thousand years 
I 1 1 before the birth of Christ. 
1. Al-Asad, N.D. , Musadarat Al-She'ir Al-Jahili; Dar 
Al-Ma'arif, Egypt, 1962, p . 33 
2. B, Kar l . , Tarikh Al-Adab Al- 'Arabi . Tr . , ' Abd Al-Halim 
Al-Najjar, Vol. 1, Dar Al-Ma'arif, Egypt, 1959, p . 63. 
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Asad's assertion helps us to define and fix the first 
stage of the Arabic society and not to name it as primitive 
s tage, since he clarified that there were close cu l tura l 
touches between the Arabs and their neighbours, and they 
used to migrate to places outside the peninsula , and there 
was export business and markets, they were acquainted with 
the reading and writ ing. "These five points have been 
mentioned by Prof. As ad, which provide us the possibi l i ty to 
exploit thQse points as curry comb in the Arabic society being 
it civilized in relation with the ancient time not modern 
age". 
Structure of the Arabic society during Pre-Islaraic 
period: 
Family System: Family is supposed to be the basis of the 
t r iba l system in Arabic society, which consists of husband 
and wife (or wives) and their sons and the wives of their 
sons and the unmarried sons and daughters of their sons, and 
widows with their children and divorced ladies from among 
his duaghters . As the Arabic society of that time consisted of 
a number of tribes and families, there were two kinds of 
marriage system in general i . e . Marriage within one t r ibe and 
marriage out-side the tr ibe. The motive of first system was to 
1, 'Umar, M. Kh. , op. ci t . p. 23. 
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expand and strengthen the power of the tr ibe by generating 
the new, active and brave sons, who served the t r ibe and 
devoted their time in agricul ture and taking care of the 
animals and part icipat ing in the bat t les aga ins t other t r ibes . 
Besides all these motives, the main motive was to expand the 
power and to create a dist inguished social position among the 
other tribes of the Arabic society, as, when their population 
s t rength increased they would ultimately occupy more land and 
would spread over a wide geographical zones. 
But the motive of the second kind of marr iage was to 
create relat ionship between the t r ibes of the society and to 
find out the blood relat ionship instead of war and batt le 
re la t ions . So in spite of the first system of marriage, this 
system was also playing an important role towards crea t ing a 
heal thy atmosphere among the nomades. 
The genealogy was known by the husband and not 
wife, and the children were known by the name of their 
father, because the father was supposed to be the head of the 
family. In accordance with the hardness of the Bedouin life 
and their capacity of bearing the d i sas te r s , and fighting 
many battles and combats agains t other t r ibes the family gave 
a superior i ty to the males more than to the females in i t s 
deal ings with them. The male was responsible to solve al l the 
ex te rna l problems and difficulties, while the females were 
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responsible to look after all the matters inside the house, in 
spite of dealing with other external jobs not more difficult. 
This social system depicts a routine prevalent in the their 
society but this does not mean that woman c a n ' t pa r t i c ipa te 
in the hard works just as to rush into the wars and to a t tend 
the men's meetings or to par t ic ipate in the discussions. 
The family system of the peninsula allows a man to 
marry more than one woman at a time. This re laxat ion was 
due to different causes , as one of them was the factor of a 
large number of bat t les in that society, and being the women 
captured as prisoners of war, and due to the motive of 
expansion in the population of the tr ibe, or because of the 
man being wealthy or to create relat ion to the well-known and 
deep-rooted tr ibes or families having admirable 
character is t ics . The kind of marriages prevalent in the society 
of Arabic peninsula in Pre-Islamic period were Salim 
Al-Sayyid 'Abd Al-'Aziz mention: Ziwaj Al-Sadaq or Bu 'u la 
(Contract), Ziwaj Al-Mut'a, (Temporary), Ziwaj Al-Saba 
(Capture) , Ziwaj Al Maqt (Disgust) , Ziwaj Al-Kidn 
(Confident), Ziwaj Al-Sighar, Ziwaj Al-Is t ibda, Ziwaj 
Al-Raht.^ 
We draw the conclusion that the marr iage system 
used to play an important role towards the society according 
1. Salim, S.A. , Dirasat Fi Tarikh Al- 'Arab: Vol. 1, Dar 
Al-Ma'arif, Egypt, 1968, p . 611. 
2. Kahhala, U.R., Dirasat I j t imaiva Fi Al-'Usur Al-Is lamiva. 
Al-Matba ' a Al-Ta 'awaniya, Damascus, 1973, pp. 177-179. 
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to the needs and necessities of the Bedouin social system in 
building up an Arabic society. And the then prevalent 
rel igious system neither interfered in that Bedouin marriage 
system, nor determined that pa r t i cu la r system. The t r iba l 
system was the only guide to build up the s t ructure of the 
society. 
The multiplicity of the kinds of marriage caused the 
multiplicity of divorce in the Arabic society in Pre-Islamic 
period. So the Arab used to divorce three different times, and 
if any person granted divorce to his wife and completed 
three, she was supposed to be fully free and to be divorced 
having Talaq-e-Bain, i . e . she could not live with her 
husband after being granted three t a l aqs . 
But Umar Raza Kahhala, gives the kinds of Talaq 
(Divorce) as under : 
(1) Talaq a l -dh ihar : If any one says to his wife that you 
are for me like my mothers back or my s i s te rs back or my 
aunts back, she would be treated as being granted three 
Talaqs , and this Talaq known as Talaq al-Dhihar . 
(2) Talaq a l - I ' l a : If any one decides that he will not go 
near his wife for a limited time, this Talaq is known as 
Talaq al I ' l a . Their I ' l a has been for one or two years . 
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(3) Talaq al-Kh'ul'a: When any person separa tes himself 
from his wife and neither gives divorce nor comes back to his 
wife, and wife gets him agree to take some account of money 
and leave her way and to give her the permission to marry 
with a second person. 
These are the main kinds of divorces. We should 
keep in our mind that the word Talaq is attached with the 
1 
man and preparedness with the woman . Sometimes woman used 
to agree with man, that she would live with him on the 
condition tha t her affairs would remain in her hands if she 
would l ike , and if she would l ike, she would leave her 
h u s b a n d ' s company and would be t reated as divorced woman. 
All this was due to the honour and position of woman in the 
society. 
Shauqi Dhaif, mentions the position of woman of that 
society thus : 
I t is necessary that we dis t inguish between the two 
kinds of women, i . e . , s lave woman and free women. The 
number of s lave women was increasing much, and adultersses, 
lady s ingers and other women serving in wine shops were 
populated. And the free women had to perform the duties of 
cooking the food, wearing and to r epa i r the tents, but if she 
1. Ibid p . 184, 
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is from the noble woman, she had been supported by several 
girls to ass i s t her in performing these du t ies . These noble 
ladies were quite independent in their marr iage affairs , and 
used to leave the husbands if they feel that the behaviour of 
1 
their husband is not well ra ther very i l l , with them . 
Tribal System: The tribe consists of severa l families, 
connected with each other with the blood and ancestral 
re la t ion. The genealogy of Arab t r ibes is divided into s ix 
degrees as under: 
(a) Al-Sh' ab (Nation) Distant nation such as 'Adnan and 
Qahtan. 
(b) Al-Qabila (Tr ibe) , in which the people of the nation are 
sub-divided such as Rabia 'h , and Mudhar. 
(c) Al-'Amara (Fleet ) : The sub-divis ion of t r ibes such as 
Quraish and Kinanah. 
(d)' Al-Batn, The sub-division of Al'Amarah, such as Bani 
Abd Manaf, and Bani Makhzoom. 
(e) Al-Fakhid: The sub-division of Al-Batn, such as Bani 
Hashlm and Bani Ymayyah. 
1. DaiF, Sh. , Al-'Asr Al-Jahili , Bar Al-Ma'arif, Egypt, 
1960, p . 72. 
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(f) Al-Fasila (Family) such as Bani-Abi-Talib and Bani-Al-
1 Abbas. 
And every tent represents a family and every camp 
consists of a number of tents, which is known as Hayy 
(block), and the members of al Hayy supposed to be a Qaum, 
and a group of some nearest relative (Aqwam) is known as 
tribe (Qabila) and Qabila is supposed to be the foundation of 
Pre-Islamic society, and the people of one Qaum are supposed 
to be the people of one blood, who obey only one leader , who 
2 is the son of their Qaum. 
The origin of par ty spir i t was fatherhood, though 
motherhood had also a significance, and marr iage re la t ion had 
an importance and motive of party sp i r i t , but this was not 
because of high position of the woman ra the r because of 
motherhood only, since the woman was of a low position unt i l 
she becomes mother, after being a mother she used to enjoy a 
high position and the bonds of unity became hard and firm by 
her. A man prefers his mother to his wife, because according 
to his belief mother is more important and more l a s t ing than 
the wife. 
1. Zedan, J . , Tarikh Al-Tamaddun Al-Islami; Vol, 3, Dar 
Al-Hilal, Cairo, 1947, p . 40. 
2. Hatti, Ph . , Tarikh Al- 'Arab; Arabietr, Mohammad Mabruk 
Nafe, Matba 'a Dar Al-'Aalam Al-Arabi, Cairo, 1953, p .37 . 
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There had been a council of e lders , presided by the 
sheikh, whom they select from the people of Qabila, on the 
basis of his position and party sp i r i t , and on account of his 
wealth and social contacts. Besides these conditions, he must 
possess generosity, speaking abi l i t ies , eloquence gentleness, 
1 
wisdom, and bravery . Shaikh must have to provide help in 
to the weaker suction of the society and keep his house open 
to al l , and pay the blood money from the poor people of the 
t r ibe. He had also some significances, such as he will take 
1/4 of booty, and leaders share of the booty, and the share 
of br igadier and the share of Al-Nashita, and Al-Fudul 
2 (Uncommissioned) . 
The dependents of the tribe are as under : 
(1) Al-Hilf (al iance) 
The connection of two different tr ibes in the manner 
that one surrenders before another, on some conditions. 
(2) Al-Istilhaq (annexat ion) : If a man invites another to 
subjoin his Nasab, or sometimes lo may be s lave , prisoner of 
war or client, and his master joins him with his Nasab. 
1. Salim, S.A., op. ci t . p . 573. 
2. Ibid p. 574. 
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(3) Al-Khul'a (To disown), If any man experiences bad and 
ev i l behaviour from his son, whether he is slave or free, he 
1 
repudia tes him . 
After this detailed presentation of the t r ibal system 
we can say tha t , no doubt, the Pre-Islamic period depicts a 
basic developing historical period, for the formation of the 
modern Arabic Society, in which the tr ibe was representat lng 
an informal social organization, whether it was in the towns 
or c i t i es , and the lineage of tr ibe represents a ver tebral 
column for the people of t r ibe. 
In addition to the above mentioned fact, the social 
membership of the Arab individual was necessary, and social 
resemblance with the values, customes and confidence of the 
t r ibe is the p a r t of the basic t r iba l life, as the membership 
and resemblance depict that the indiv idual is attached with 
its society and separat ion. Both these things mean that the 
ind iv idua l is unable to live in the society. Therefore we see 
that if any one had been driven away, he was given an 
utmost punishment by the society, because he is separated 
from taking pa r t s in its act ivi t ies , and i t is very difficult 
for him to reconnect himself with his t r ibe or even another 
t r i be . Consequently he becomes loafer or robber or slave to 
any other t r ibe of Arabian Peninsula, and he does not possess 
1. Zedan, J . , Tarikh Al-Tamaddun Al-Islami; Vol. IV, p . 
23. 
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any social position in this tr ibe being a s l ave , who cannot 
possess a position similar to the people of the t r ibe . 
Personal System: 
The family and t r ibal influences formulated a pr ivate 
fashion for the Arab during Pre-Islamic Period, which was 
character ized by the following features . 
(a) Independence: Because of their freedom of thoughts in 
the desert l ife, they had no time to spend with other t r ibes 
except their ones. 
(b) Sinceri ty: Due to genelogical re la t ions and t r i ba l 
teachings they developed the s incer i ty and honor towards the 
tribe to the extent of sacrifice for their t r ibe . 
(c) Sensitive and easi ly affected by ano the r ' s speech because 
the Pre-Islamic Arabs were very much imaginative and 
sens i t ive . . If any speech or word affected them, they gave 
even their l ives for that word. 
(d) Democracy: If an Arab born in the bosom of democracy 
can argue with his sheikh and s tand equa l ly with him, i t is 
because the society in which he lives gives equa l r igh ts to 
a l l . 
1. 'Uraar, M.Kh., op. ci t . p. 32, 
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(e) Aristocracy: The Arabs consider themselves most honoura-
ble, and civilized as compared to Bedouin, 
(f) VainRlory: The Arabs are proud of their purity of blood, 
their eloquence, their poetry, their hospi tal i ty , and noble 
k insh ip . 
(g) Cooperative: They provide al l kinds of help and aid to 
the weeker sections, neighbours, friends and to those with 
whom they are acquainted. 
(h) They have a nature of enmity also when they feel that 
the cause of their tribe is hur t and damaged by any t r ibe . 
( i) An Arab does not submit to other than himself, and 
t rad i t ions and power of his t r ibe ; he does not admit any 
other power and leadership, he also does not bear his insult 
in any way. 
(j) Bravery: He spends his life in the way of protection of 
his honour and l iberty, while every things is else of low 
prices in his view, even the life. 
(k) Collective Generosity: They give al l their wealth in the 
way of collective peace. The individual does not see towards 
himself, but takes care of group and par ty . Therefore the 
p a r t y safeguards its individuals and the individuals hu r ry 
towards the taking care of their par ty . 
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Therefore we can conclude that the Bedouin Is a rude 
and distinguished society, and the dissolution in the t r ibal 
system had created some par t icu lar t rad i t ions and character-
istics such as individuali ty not social separation of 
individual from Bedouin society. And every one is social and 
bound to social rules and regula t ions to achieve a noted 
position in the society. The Bedouin system of life had created 
in i ts people sensit ivi ty and gentleness while at the same 
time created a courageous and dar ing personal i ty to protect 
and defend himself, in addition to that we have to keep in 
our minds that the nomade society was es tabl i shed according 
to necessities not to achieve in i t s full scope, in which a 
person has a democratic and corporat ive personal i ty and at 
the same time an independent personal i ty . The individual 
character is t ics depict the desert sur roundings and show the 
way of Bedouin living and t r ibal pa r t i cu l a r system. 
Class System: The Pre-Islamic period had ca tegor ica l c lass i f i -
cation on the basis of economical, soc ia l , educat ional and 
poli t ical charac ter i s t ics . The king used to occupy a 
remarkable position in the society while the others were to 
practice farming, looking after the animals , business e tc . 
There was a third class of the society, which used to live in 
desert depending on the grazing of the camels and taking 
refuge to the grazing lands . 
1. Ibid p. 34. 
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The classes of the society were as under : 
(i) Tribe; This class consists of a l l the desert people of a 
t r ibe . These people had been related to each other on the 
basis of blood, they were united and used to be a one unit. 
(ii) Al-Mawali: This c lass consists of those people who had 
been driven away from their tr ibes on account of any crime 
they committed and subsequently they joined another tribe on 
the basis of neighbour friendship. 
( i i i) Slaves: This was very big c lass consisting of white or 
black people and most of them used to be purchased from the 
1 
market, while some of them were thought as prisoner of war. 
We should note that their c lass system is a reflection 
of t r i ba l system. I t means that the c lass system had not 
prevailed before the t r i ba l system, r a the r it was originated 
by the development of the t r iba l system during the 
Pre-Islamic Arabic society in Arabian Peninsula . 
Religious System: 
The worship of idols in the opinion of the Arabs 
presents , that the or igin of religious t radi t ion was impressed 
by ex te rna l rel igious thoughts and has not i ts own origin. 
1. Salim, S.A., op. c i t . p . 600. 
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Due to this cause they were not attached with rel igious ideas 
truly ra ther in their opinion i t was only rel igious ci tat ions 
and customs they had followed due to their le isurely l ife. 
They were just bound to the t radi t ions of their neighbours 
who were enjoying an advanced civi l izat ion, such as pharaohs 
of Egypt, Phoenicians of Syria, Assyrians of I r a q , and 
Abyssinians of Ethopia. In addition to the non-existence of 
the rel igion, which expresses their rel igious and social needs, 
and in addition to their simple and plain ra t ional ism, the 
Arabs used to take refuge in this adoption and consequently 
they could not respect these rel igious tradiat ions, r a the r they 
adopted on irresponsible manner regard ing these norms and 
regula t ions . They do real ize their incapabi l i ty of fulfilment, 
their social and sp i r i t ua l needs being or ig ina l ly believes of 
1 
monotheism like al l the semetic people. 
Stages of divine rel igions (Chr is t iani ty and 
Judaism). 
Hubu s a y s : "Par t icular ly the Judaism sp read over 
Yemen, by the relat ions of Himyar Kings to the Jewes of 
Yathrib. And this is well known that the Jews migrated to the 
northern pa r t of the Arab and Hijaz, after the Romans 
2 destroyed the Jerusalem in 70 A.D." 
1. 'Umar, M. Kh. , op. c i t . p . 42. 
2. Hubu, A.R., Tarikh Al- 'Arab Qabl Al-Islam; Manshura t 
Jamiat Halab, 1980, pp. 657-658. 
-34-
Regarding the Ghristianity, Hubu, s ays : "The 
Christ ianity spread over the Arabian peninsula more than the 
Judism at that time. And this goes to the influence of three 
Christ ian centres establ ished in the neighbourhood of the 
Arabic countries that is Syria, in North West, and I r a q in 
North East, and to Ethopia in the West by the way of Red Sea 
and m South by the way of Yemen. 
Stage of Monotheism (or Paganism) 
Habu, adds that a new movement came to l ight before 
Islam, by those intel lectuals of the Arabs, who always kept 
themselves away from worship of idols, and never inclined 
towards the Christ ianity and Judaism, r a the r they always 
proclaimed about the Paganism and the unity of God. These 
people were known as Hunafa that is the p lu ra l of Haneef, 
the charac ter is t ics of Ibrahim. This movement did not aim to 
announce about any new religion, like Christ iani ty and 
Judaism, r a the r it was just a religious movement. 
Ghalub, asserts that "The Arabs are much Prac t ica l , 
they do not have more sence of feelings and thoughts, and 
their ingenuity depicts in the activities not in their ut terance 
and in their action not in imaginations. And when the Greeks 
were trying to define the nature of Allah, the Arabs were 
1. Ibid p. 653. 
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t ry ing to know that does Allah want them to do. And no 
doubt that the Judaism and Chris t iani ty were both the pract ical 
re l ig ious methods in the begining, because both the religionr, 
o r ig ina ted and developed among the semetic tribes and the 
farmers who entered into re la t ions with the Arabs. But the 
Chr is t iani ty does not reach to Arabs through the Jews who 
had been drived away by Taitos of Rome from Quds in 70th 
A.D."^ 
Therefore, it is confirmed tha t the Arabs of Arabian 
Peninsula in the Pre-Islamic period were believers of the 
uni ty of God, but due to some in t e rna l and external reason 
they were somehow confused, and could not decide their s tand 
towards Monotheism. For this reason we see that they used to 
move away from one rel igion to another, and every tr ibe 
worshiped the idols other than another t r ibe . 
Trade System: 
There was not any fixed t rade system in the markets 
dur ing the Pre-Islamic period, r a t h e r the business was only 
quer re l and shar ing between sa les man and customer. This 
system represents one of the phases of the informal society, 
which ini t ia ted such an independent system which is not 
influenced by any kinship re la t ion or financial values or 
formality. 
1. Glubb, J .B . , Al-Futuhat Al- 'Arabiya Al-Kubra. Arabietr , 
Khairi Hammad, Maktaba- Al-Muthanna, Baghdad, 1963, 
pp . 37-38. 
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Since there was a shortage of currency in that 
period, they general ly used to adopt the method of exchange. 
In I r aq and Syria the business was based on both, exchange 
and cash . Arabs used to buy by cash especial ly by gold only 
1 
on their important and urgent needs . While the southern 
Arabs used to use cash in their business matters , they used 
the golden, s i lver and copper currency. There was also 
another method of dealing such as they use foreign currency, 
with which they were acquainted during their deal ings with 
foreign markets , such as Greek and Roman markets . 
Political System: 
The Bedouin Arabs were not acquainted with any 
full-fledged poli t ical system. Tribe was his family and 
Tribalism was the bond of friendship with other people. It 
means tha t the Bedouin sentiment was t r iba l sentiment not 
2 
national . And the shaikh was not supposed to be a dictator, 
ra ther he used to seek cooperation and help from the council 
of the t r ibe which consisted of the leaders , men of high 
l ineage, and the men of good sense. This council had its 
par t icular consul tat ive position and l i t e ra ry power by which 
sheikh get his executive power and whenever he feels it 
1. Ali, J . , Tarikh Al-Arab Qabl Al-Islam; Vol. I I , Matba 'a 
Al-Majma'a Al- I raqi Press, Baghdad, 1960, p . 206. 
2. Hubu, A.R., op. c i t . p . 275. 
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necessary cal ls them to meet together. Keeping in view the 
surroundings of the t r iba l life and i ts dangers as well as 
anxie t ies . , they had to live together, as one par ty . 
Therefore, al l the people were of equal r igh t s and dut ies . The 
more sacred duty of the party was towards ind iv idua l , its 
demand for his blood money which is to be taken for him, if 
he has been kil led by any person and to be paid blood 
money, if he has killed someone, and to a r r a n g e , for any 
individual every kind of help if he asks so . The Arabian 
peninsula before Islam in the beginning of 7th century 
represents to be a centre of world politics and s t ruggle spot 
of that time between the Greek imperialism and I r a n i a n s and 
the upper portion of Dajla (TIGRIS) and Furat (EUPHRATES) as 
the demarcation line between the two blocks. Arabs lined near 
by the two blocks in south and in direct re la t ions to the 
both. The separat ion was predominant in those days 
throughout the Arab, and they never t r ied to uti l ize the 
competition between the two blocks. Whereas thei r s t ruggle 
2 
was only to maintain their naut ra l s u r v i v a l . The importance 
and influence of Arabian peninsula in those days was driven 
from its geographical position like demarcation l ine between 
Indian Ocean and South Asia, and between the Mediteranean 
sea and Europe. 
1. Jamma, M.M., Al-Nuzm Al-Iitimaiya wa Al-Siyasiya ' Inda 
Qudma Al- 'Arab wa Al-'Umam Al-Samia; Matba ' a Al- 'Ada, 
Cairo, 1949. p . 145. 
2. Glubb, J .B . , op. ci t . p. 23. 
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Lefial System: 
The system of Pre-Islamic society was established on 
the basis of desert rules and regulat ions or on the basis of 
Qisas (Punishment) laws to defend from himself. This law is 
based on two main principles as under : 
(1) That the blood relation is the only relat ion which unites 
the two communities and there upon the life of a person is 
related to the life of a society. 
(2) Every community has a duty to take revenge and to 
provide all its people all kinds of protection. Therefore a l l 
the people have equal r ights and dut ies . According to the 
desert rules if any one died and left no sons, his other 
family members were to possess his inher i tance . But woman 
used to be treated as his belongings and they could not be 
inher i tors . If the husband dies and if she has not her own 
sons, then she will be possessed by her husband ' s brother or 
his nearest re la t ives , and if the father of any gir l dies, she 
will be possessed by her nearest person. But in la ter period 
this ancient law has been modified and the gir l is allowed to 
inheri t her father on the condition that her father has left no 
sons, otherwise she will be treated as the belonging of the 
father. Likewise the wife also will be t rea ted as the 
belonging of husband. 
1. Jamma, M.M., op. cit . p. 166. 
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LlnRulstlc System: 
No doubt Arabic language is one of the semetlc 
languages , which Arab are speaking since the Qahtanis settled 
down in the peninsula, who are the chief of the Yemen 
tr ibes and known as Al 'Arab a l - 'Arab ia , being more ancient 
Arabic speaking t r ibe . The Arabic language is divided into 
two branches . Al F a r ' a a l - 'Arab i , that is Arab or ig inal 
l anguage , and Al-Far 'a a l 'Adnani or Hijazi, that is the 
language of Banu I s m a ' i l . The d ia lec t and tone of expression 
does not differ, ra ther the difference is noted in the words 
the Himyarles speak and Hijazies do not speak, and on the 
1 
cont rary . 
The Arabs adopted three methods to expand in the 
r ad i ca l s of the language. 
(1) Renewal of coining and the tr ibes used to use two or 
more words for one sense. 
(2) Al-Tajawwuz (To approve) : When they came to know any 
new thing and found any resemblance to the another 
thing which is known to them, name that another thing 
with the name of the first th ing. 
1. Bek, M.Kh. , Muhadrat Tarikh Al-'Umam Al-Islamiya; 
Matba 'a Al-Istiqama, Cairo, 1376, A.D., p. 45. 
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(3) Arabicization: That is just a t rans la t ion into Arabic or 
incorporation of loan words into Arabic. 
The Arab t r ibes were dispersed and scat tered because 
of par ty sp i r i t (or because of other poli t ical and economical 
reasons) but when they em brassed Islam, the t r iba l extremity 
deal-locked and the Islamic values , took the place of t r iba l 
extremity, which has more wide sphere, likewise the t r iba l 
competition came to an end, and a general so l idar i ty took i ts 
place in al l the social parts of the life having a single line 
of achieving the heal thy values for a hea l thy and Islamic 
society. 
When the t r iba l system was damaged and followed by 
Islamic system in the Arabian peninsula and became one system 
known as re l ig ious system, this system influenced the 
sp i r i tua l and social values of the society, and al l the 
poli t ical , economical and legal system, e tc . began sucking up 
from Islamic system, and every influence of the previous 
systems came to an end, and the peninsula began • to be 
followed Islamic values and rel igious teachings , consequently 
it hold a wide surroundings of thought and prac t ice , while i t 
was previously (dur ing Pre-Islamic period) of a very narrow 
and limited scope. 
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According to Hasan Ibrahim Hasan, Islam united al l 
the Arab tr ibes under its manner and finished the par ty 
sp i r i t and the par ty evils, thus they al l submitted themselves 
to the commands of the Prophet and Qur ' an , while they used 
to pract ice-be fore Islam the different re l igious and to submit 
1 before different leaders and Amirs . But now the personali ty 
of the Arab being characterized by the healthy moral 
charac ter i s t ics like steadfastness, tolerance pre-dilection and 
preference, they believed that there is only one God who is 
the creator of whole universe. He is unique in his personali ty 
2 
and a t t r ibutes . 
In view of the above facts, we conclude that the 
Arabic personali ty is influenced by the Islam and cha rac te -
rized by the religious charac te r i s t i cs , having constant 
fundaments, and not fluctuating between the worship of 
different idols, open to the external world, beyond the level 
of t r ibe upto beyond the level of peninsula and not closed 
and limited to the oneself inside the t r i b a l level, having a 
dynamic personali ty, believing in a beneficial social work not 
only for individual purposes but for a l l , for reaching in i ts 
1. Hasan, I .H . , Tarikh Al-Islam; Vol. 1, Maktaba Al-Nahda 
Al-Misriya. 1959, p. 194. 
2. 'Abd Al-Wahid, M., Shakhsivat Al-Muslim: Maktaba 'Amar, 
Cairo, 1970, p. 5. 
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thoughts about the Universe. The circumstances which led to 
prepare Arabic society ra t iona l ly and psychologically for the 
Islamic cal l were evil social and poli t ical pract ices and 
customs, the people of that society were l iving in . 
After that we will present the social contr ibution 
made by religious system in Arabic society: 
(a) Islam released the rel igious band inside the society 
which expanded the circle of interaction and social re la t ions 
and the Islamic sol idar i ty took the place of t r i b a l so l ida r i ty . 
(b) Established new social rules represent ing the rel igious 
forces and moral values (such as fear of All"ah, secret ly and 
publicly, or ig ina l ly , to deal with the people. 
(c) Abolished the t r iba l aristocracy and made a l l Muslims 
equa l , and social position of a person measured on the bas is 
of rel igion not on the basis of ances t ra l genealogy and the 
social system molded according to the pract ice of Islamic 
teachings not t r iba l customs and t rad i t ions , subsequent ly the 
social position of a person based on his p rac t i s ing the 
Islamic teachings, and by this form the ind iv idua l became 
re la ted to the se t -up of Arabic society which is concerned 
with a Islamic cover by the rel igious system. 
On the above basis Islam affected more on the whole system 
and proved i ts efficiency on al l the systems. 
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(1) Regarding the family system we see that Islam organized 
the matter of the family in a good manner, it defined the 
marriage and divorce and explained that the illegal approach 
should not be practiced. I t educated the people to adopt a 
fair practice and prohibited the different kinds of marriage 
and divorce and provided to woman every legal liberty and to 
enjoy her r ights whether she is married or unmarried, and 
asked the people to think upon the divorce rat ionally. 
(2) Under the religious system Islam preaches the 
brotherhood, unity, ra t ional i ty and not to make associate with 
Allah and to pay their loyality to Allah. All these teachings 
are based on Qur'an, Sunnah, and jurisprudence. 
(3) Political System: The pol i t ical system of Islamic s ta te 
represented by Khalifa who is the leader of the nation, but 
the system is based wholy on the Shura . 
(4) Administrative System: This system of the Islamic 
s ta te consists of (1) Diwan Al-Rasai l (Official le t te rs ) , (2) 
Al-Khiraj (Tax), (3) Al - I rada t (Importation), (4) Al-Tiraz 
(Embroidery), (5) Al-Khatam (Seal ) . This system was 
es tabl i shed in the period of Prophet B.P.U.H., later on the 
different terminologies such as 'Ummal along with their 
associates were adopted. According to this system the Khalifa 
is supposed to serve the cause of Islam and its fol lowers. . . 
so we see that the Islam provides a l l facilities regarding the 
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l iberty of an individual with the condition of adopting the 
Islamic teachings. 
(5) The Financial system: This system depends on the 
income of the state collected by Al-Zakat (Alms), Al-Fai 
(peace tax from the Non-Muslim), Al-jizya (Tax from the 
Non-Muslim), Al-ghanima (Booty), Al-khira j (Land t a x ) , 
Al-'Ushur (Head tax unfree Non-Muslims). This system is 
established for the benefit of the Muslims without any 
discrimination of older and younger, man, and woman, slave 
or free even the Khalifa does not have any dist inctive 
sa la r i e s . 
(6) Legal System: Islamic legal system played an 
important role, when Islamic D'awa spread over, the Prophet 
B.P.U.H. permitted the companions to issue the judgement on 
the basis of Qur 'an, Sunna and I j t ihad , and some of them 
were permitted to Issue, Fatwa, also. So we find that after 
the Prophet who was the chief jus t ice , there were judges, 
jur isprudent , Hukkam and Kuttab and Shuhud. And the Muslim 
enjoyed such a law in which there was full securi ty to their 
l ives. 
(7) Military System: This system was es tabl ished keeping 
in view the need of mankind for law and order and to 
distr ibute the sa lar ies and to es tabl ish the leadership of the 
Islamic Army. This consists of the Bedouin army and volunteer 
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on the basis of certain norms and belief in Allah. The 
Khalifa had to appoint the Quaid, and he used to select his 
ass is tants and it was his duty to perform prayer with the 
people representating the Khalifa. 
(8) Linguistic System: The Holy Qur 'an added many 
words, and metaphor which the Arabian peninsula never 
used. In the early Islamic period due to war the enough 
attention could not be paid towards the development of Arabic 
language but later on they developed it on the basis of (1) 
Qur 'an (2) Pre-Islamic Arabic Poetry (3) and by the 
eloquence of Arab Al-Badiyah. The whole Arabic l i t e ra ture of 
the peninsula turned into the unity of Islam and the Muslims 
threw away the hatred and ra i sed the Holy Scriptures and 
praised the Prophet and replied the unbel ievers . 
Furthermore we find that the Arabs of the peninsula 
were in need of a leadership to come out from the narrow 
path in which they were, while they found in Islam all tha t 
they were in need of such as social and sp i r i t ua l 
sat isfact ion, as well as the Islam solved many complicated 
issues , so they adopted the nature of Khair which was hidden 
in them and embraced the Islam with i ts teachings based on 
just ice , social equality and al l the good qual i t ies . 
CHAPTER - 3 
THE NATURE OF THE FAMILY AMONG THE BEDOUINS OF IRAQ 
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The pure, badu, found in true desert and the l ight 
steppe country migrate at all seasons to grazing-grounds and 
water-holes which were theirs from the very beginning. They 
had no fixed abiding places and no houses, and were lining 
in ordinary tents . Their life is character ized by hunger , 
hardsh ip and ignorance. Both food and clothings were simple 
and scanty and were having domestic equipments in their own 
t radi t ional order . Besides, they were facing water problems 
and were using foul water. They live by sel l ing the surplus 
of their camel-herds. No other animal could survive under 
mid-desert conditions, and by buying grains and coffee and a 
minimum of cotton-cloth. Their lives are guided by the 
customs and rules of a millennary t radi t ion. 
The cat t le-migrants , or t ranshumants , of the h i l l -
country share some features of the camel-nomads. Their 
migration is six-monthly, to and fro their higher mountain 
pas tures and those of the low warm country where they pass 
the winter . '• 
Family Among I r a q i Bedouin: 
The family of the Bedouin is at the centre of his 
social life. I t forms the core of his clan and is the pr incipal 
1. Longrigg, S.H. , The Middle East. Gerald Duckworth 8 Co, 
Ltd. , London, 1963, p. 229. 
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source of t r i ba l sol idar i ty among his kinsfolk. He is always 
keen on preserving his family bonds and is extremely 
sensi t ive about his reputation and honour . One Bedouin group 
is d is t inguished from others by the par t icu la r tent, i ts 
members dwell in . They were having joint family system, All 
family members, like grandfathers , wives and son along with 
daughter were living in one house. Houses were made of ha i r 
of camels and an abode of this p a r t i c u l a r type is known as 
'Kha imatu ' l S h a ' a r ' . The way of l iv ing is collective, a fact 
which contr ibutes significantly to the ever las t ingness of the 
t r i ba l bonds. A man's r igh t to have a different establishment 
after he enters into the mar i ta l bond is recognized, ft is a 
set of s t r i c t democratic principles tha t governs the in ter re la-
t ionship amonr; the members of a family, small or great, and 
from the cons t ra in ts it imposes not even the Sheikh is enti t led 
to ask for freedom. 
The purpose underlying the collective living is to 
save any per i l that might emerge out of the inhospitable 
su r round ings . Houses of Bedouins resemble tents made of fur 
of camels and fixed with the help of pegs. There are tents of 
var ious sizes for sheltering families as well as camels, there 
being the necessity to save the l a t t e r from exposure to the 
climate in cer ta in seasons of the yea r . The father of the 
1. Al-Rawi, A.J. , Al-Badivah. Ed. I I , Matba 'a Al- 'Ani, 
Baghdad, 1949 A.D., pp. 226-227. 
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family is the Bedouin, who wanders from place to place with 
his camels and sheep in quest of the area blessed with the 
boons of r a i n and vegetation. He relies upon his wife and 
sons for discharging the functions of day- to-day life. A 
Bedouin's life is distinguished by a super la t ive want Of 
luxury and ex t ravagance . The cars are used by Sheikhs in 
modern times only when they want to shift to another place. 
The fathers desire to bequeath to their sons. The t radi t ions 
of their grandfathers to teach their young children continued 
1 from ear ly times . 
The Sifinificance Of The Camel In The Desert: 
The Bedouin leads harsh life in desert . The camel, 
was the only animal used by these Bedouins in those desert 
a reas . The Arab nomadic life cannot be conceived without the 
camel. That the life of the Bedouins has been associated with 
the camel in pa r t i cu la r , is due to the fact that this animal 
alone is adapted, by virtue of its peculiar qua l i t i es , to the 
geographical conditions of Arabia. We know tha t Arabia , 
considered cl imatical ly , suffers upon the whole chiefly from 
extreme dryness and excessive heat, and is very poor in 
water and pas tu re - l and . Now the camel overcomes these 
disadvantages in a most remarkable way. In fact, the 
1. Al-Haufi, M. A.M., Al-Mar'a Fi Al-She'ir Al-Jahi l i . Ed. 
I I , Bar Al-Fikr Al-Arabi, Cairo, 1963, p . 90. 
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scars i ty of water and good pasture appears to be no great 
disadvantage to i t , for no animal puts i ts owner to less 
expense and trouble for i ts k e e p - u p . . The she-camel gives 
them milk al l the year round. This forms the pr incipal and, 
in many families, the only food for months. Fresh, sour or 
dried, the milk is used in many forms. The camel also serves 
them as a general agent of communication and t r anspor t , 
which is a fact of very great importance for the migratory 
nomads. The camel not only car r ies his owner, but also his 
family, and his house-hold effects, including his tent . I t 
provides them with flesh food. The ha i r is made into clothing 
tent-cloth, sack-cloth and ropes. Hide is tanned and made 
into buckets, water-troughs, bags and various other vesse ls . 
The dung is used as fuel. The camel has been associated, as 
a character is t ic domestic animal, with the nomad Bedouins in 
1 
par t i cu la r , in not a fortuitous circumstance . Neither the 
horse nor the cow, nor any other animal is to useful. The 
Qur 'an invites our attention to this animal, br inging i t 
forward as a marvel of creat ive na tu re . 
The Nature of The I r aq i Bedouin: 
The Bedouin is essent ia l ly a free man. He can walk 
through a long distance from I r a q to Najd or to Syria only to 
1. Inaya tu l l ah , Sh. , Geosraphical Factors In Arabian Life 
and History. Published by, Muhammad Ashraf, Lahore, 
1942, pp. 57-60. 
BEDOUIN TRIBES ON THEIR WAYS TO TOWN. 
BEDOUIN TRIBE TRAVELLING TOGETHER. 
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find out a missing camel or to take revenge for some wrong. 
The experience gained by him from his s t rugg l ing life equips 
him with an expertise in improving a disguise quickly and 
with an abi l i ty to change his language , there being s langs 
and a dialect peculiar to every t r i be . The Bedouin is 
satisfied with his free and indomitable life which is beyond 
the rule of any government. He knows every th ing about the 
desert, i ts roads , its fountains, its water wells , pas tures e tc . 
He is frank with himself and towards his enemies. He doesn ' t 
believe in lamentation or mourning for the dead. In God his 
faith is firm and unwavering. If one of his r e l a t ive has been 
killed, he would ask for a r equ i t a l . If he feels that his 
r ight is taken i l legal ly , he will take it back by every means 
at his disposal , be it force, judicature or t r i ck . The Bedouin 
is a very active and strong man dis t inguished by his b ravery 
and a burning love for martyrdom. He takes good in teres t in 
his moustaches and his chin and his bamboo s t ick , secure in 
his gr ips , accompanies him, wherever he goes. 
For the treatment of the t r ad i t i ona l Bedouin method 
of at tending to the sick is confined to the use of herbs and 
cautery . They have the abi l i ty , anyhow, to cure many 
diseases, albeit in a primitive way. 
The Dietary Habits Of The Bedouin 
The food usual ly he takes comprises r i ce , flour and 
date or i ts juice. The Bedouin woman has same ways as the 
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man. She is dist inguished by her independent personali ty 
because sometimes she is not bound by the social r ights and 
Bedouin t radi t ions which concern marriage and the general 
1 
mode of behaviour . The Bedouin man has a special esteem for 
the woman. He always respects her in spite of a l l the 
diversity of circumstances experienced in the desert . She often 
shares work with the mensfolk, and in addition also looks 
after the chi ldren . She accompanies the man during his 
travels to the city and chooses all kinds of clothes and items 
of food. She also guards the sheep, camels and horses at 
night and is very sincere in her relat ion to her husband. 
Education is a l l what she lacks . As regards the other roles 
filled by of the Bedouin woman is that she receives the guests 
herself, if there is no one left to undertake the reception. 
She would offer them fuel from behind the cu r t a in , so that 
they may prepare the "gahwa" (coffee) themselves, and the 
general custom of the colony is that they assemble in the 
guest house and have food with guests. Some Bedouin women 
possess a good sk i l l in cooking, making carpets and some fur 
pieces as well as socks which are woven from wool and the 
fur of camels. I t is the fa ther ' s name tha t , general ly 
speaking, imparts to the son ' s and the daughters their 
identity and not that of the mother, because or ig ina l ly , the 
1. Muhi Al-Din, S. , Al-Badu Wa Al-Badawa; Manshurat 
Al-Maktaba Al- 'Asriyya, Beirut, 1986, p . 35. 
2. Al-Rawi, A.J. , op. c i t . pp. 267-269. 
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Arab society is pa t r iacha l in nature. To keep their food safe 
from quick decomposition they use sa l t . They are very ski l led 
as hunters . Hunting, indeed, is considered as to be a 
pr incipal source of their food. .There are many means for 
hunting like guns, b i rds , s t icks , panthers , dogs and d e a r s . 
Owing to this pract ice, the food of the Bedouin is often simple 
and very delicious. They always have their food very e a r l y 
because they believe that this habit is very sa lubr ious for 
the human body. They want to have their dinner l a te , to 
allow a visitor ar r iv ing unforceably to have a sha re of the 
food. A Bedouin would sell his male camel and sheep and 
their fur and wool if these are in excess of his need. The 
food items prepared with camel 's milk, such as butter and 
ghee, constitute a vi ta l pa r t of the Bedouin's own diet, which 
are also preserved for use by the family and guests, who are 
welcomed warmly and will ingly. The guest is mostly hosted for 
three days, after which period is asked if he is in need of 
anything. The first thing they offer to the guest is "gahwa" 
(coffee). Bedouin is known for his generosity which he is 
prepared to display even at the expense of his family 's 
convenience. 
Women In Bedouin Tribe: 
The Bedouin woman is dealt with in the same way as 
the Bedouin man. The woman has the same Interests and 
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r ights and one seldom comes across a mat r ia rcha l one, though 
most of the ancient poets described the re la t ionships based on 
the norms of a matr iarchal society, were of keen interest . So, 
the Arab Society is featured charac te r i s t i ca l ly by pa t r i a rchy 
1 
and not by matr iarchy. 
The suckling and nursing of the child is always 
undertaken by some woman other than the mother. The woman 
who is to perform this task is required to possess the nature 
and the t r a i t s of the members of the family. This custom, 
which is a very ancient one, used to be observed t i l l the 
recent past among the I r a q i Bedouin. The Bedouin woman is 
often endowed with the capaci ty to serve herself and others 
as a midwife in emergency s i tua t ions . The Bedouins, when 
elated by the a r r i va l of a new born into their midst, will 
regale a l l the people of the colony with var ie t ies of luxurious 
diets, the degree of the festivity vary of course, according to 
the social s t a tus of the en te r ta iners . The Bedouin mothers are 
very proud of their male children because they are expected to 
grow into a great support for the t r ibe so that i t may 
perchance be recognized as being better than the res t . The 
Bedouins teach their children the a r t of horsemanship and 
that of r id ing the camel and so we notice that a l l the men, 
women and chi ldren can use the horse or the camel with or 
without a s add le . 
1. Kamal, S. , Min 'Adat Wa Taqualid Al-Ziwai Fi Al-Kuwait. 
Wizara Al - ' I 'Lam, Kuwait, p . 13. 
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Bedouln's Costumes: 
The costumes of the Bedouin man is made up of a 
long robe with a long underwear beneath it and a cloak as 
well as a head dress which comprises two pieces the kuffiyed 
and the I q a l . In winters the Bedouin man wear thick fur 
gown and sometimes he wear it in summer to protect himself 
from the severe heat of the desert. The feminine dresses are 
made of cotton or s i lk in different shining colours. A band on 
the head is an addi t ional par t of a female a t t i re . 
Warlike Expeditions (Ghazwa) Among Bedouins: 
Taking par t in r a ids aiming at plunder and revenge 
was one of the most sa l ien t character is t ics of the Bedouin's 
life which helped them to cater their sp i r i tua l and mater ia l 
needs. The Bedouin used to feel that by par t ic ipat ion in 
fighting he would fulfil an important goal of manhood and he 
is s t i l l very proud tha t in his society this continued t i l l 
1929, when the I r a q and Nejed governments signed an 
agreement to check r a i d practices amongs the Bedouin tr ibes 
of their countr ies . The most dignified habit of a Bedouin man 
is tha t he would never tease or rape the woman pa r t i cu l a r ly 
when taking revenge, looting and taking part in r a i d s . There 
should be negotiations by civil means and then war should be 
proclaimed after giving a prior warning. One of the Bedouin's 
custom is that the Sheikh announces the war without prior 
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appr is ing his people . What Is worth nothing is that the 
family remains l iable to shoulder the responsibi l i ty if any of 
its members commits a crime the family pays the penalty. This 
responsibi l i ty of requi tal might be extended to the 
subdivisions of the t r ibe . 
Religion Of Bedouin: 
The rel igion of I r aq i Bedouins today is Islam and 
they believe in monotheism, and no one takes an oath without 
mentioning the name of Allah. Bedouin does not fear death nor 
could be frightened with i t , because he believes in fate and 
for this reason he doesn' t mourn or lament the dead. 
Celebrations Of The Bedouins: 
The Bedouin woman is well known for her beauty, 
slim figure, and swift movement. Darkening the eyelids with 
"kohl" is a very familiar make-up among the Bedouin women 
and this will be very obvious during the occasions of wedding 
and the "Tuhur" circumcision of the chi ldren. The occasion of 
circumcision of the child which is cal led (AL-DIHA') is 
celebrated by a l l par t icular ly by the women who wear the 
most beautiful dresses and precious stones and repeat the 
celebration annua l ly on one specified day. The family of the 
1. Al-Rawi, A.J. , op. cit . pp. 240-242. 
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child is presented with some sheep which are s laughtered and 
all the people of the locality are invited to celebrate the day 
of (AL-DAHA'). 
Election Of The "Sheikh": 
The democratic principles govern the members of the 
tr ibe specia l ly during the time of the election of the Sheikh 
who should fulfil certain qualifying c r i t e r i a . The Sheikh 's 
office might be transmitted to the eldest son by way of heredity 
but on the condition that he is qualified for that . Otherwise, 
it is t ransferred to the other son or a re la t ive who is found 
qualified for the leadership of this t r ibe . Sheikh should be 
obeyed by al l the tribe and he is the pr inc ipa l counsellor to 
al l the members. He can decide matters re la t ing to war and 
peace and can pass legal verdicts . He can order migration 
or settlement, but Sheikh is obliged to consult the wise and 
sagacious members of the tribe or else will remain l iable to 
be rejected by the most of the t r ibe . Between the Sheikh and 
the common members no fundamental difference is recognized 
except tha t he is entrusted to become their leader and this 
basic equa l i ty is apparent from the fact that the others 
belonging to the tribe address him by p la in and informal 
names, without attaching there to any t i t le of honour. 
-57-
The Legal Principles Among The Bedouins Of Iraq: 
The rules and the consti tut ions of the t r iba l life are 
applied to all the people equa l ly and without differentiation. 
Therefore, in any case , the judgement declared is found 
generally to be clear and unique, which is not subjected to 
controversy or disrespected through breach or evasion, 
derived, as it i s , from the social t radit ion and old e th ica l 
maxims and a democratic s p i r i t which is amply reflected in 
the re la t ion between the members of the tribe and the Sheikh. 
The subject of l i t igat ion among Bedouins resembles more or 
less what are dealt with by any common criminal code in 
matters re la t ing to proper ty , Life and honour with regard to 
the ju r i s t i ca l . The differences are due to what the Bedouins 
own such as donkeys, tent houses, camels, cows and some 
simple propert ies . As for the ground, water, pasture and f i re , 
they are considered to be the wealth of a l l who are the 
dwellers of the deser t . The ru les which are followed in 
deciding the legal su i t s in the desert are very ancient and 
inheri ted by sons from their fathers and are promulgated in 
modified forms as the governmental penal and Civil t r i ba l 
law. In such matters the prerogat ive of taking the f inal 
decision res ts in a wiseman who has a great knowledge of the 
degrees of kinship among c l a n s , tr ibes and their s u b -
divis ions. The wisemen are supposed to act as judges because 
they are honourary headed, very dependable men in whom the 
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people have faith and as to whose capacity to solve problems 
there prevails a general confidence. 
Al-Flqh "Jurisprudence" Among I r a q i Bedouin: 
Jurisprudence among Bedouins has followed the 
na tu ra l path of evolution, the v i ta l par t of which consists of 
what is given by the tradit ion and customs which have been 
followed by people a l l over the course of a very long period 
of time. I t is divided into two pa r t s , public and pr ivate . 
The par t relat ing to the public can again be classified into 
two sub-divis ions. 
1. External: which is concerned with the announcement of 
war, r ights of the a t tackers , prisoners and the nature 
of a true reconciliation. 
2. In te rna l : Which deals with the problems of adminis t ra-
tion of the t r ibe , re la t ing par t icu lar ly with migrat ion, 
choice of the summer and winter resorts , arrangement of 
the t r ibal settlements and deciding about settlement and 
departure. The pr ivate jurisprudence is also divided 
into: 
1. Al-Rawi A.J., 0. 280. 
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1) External: which Includes the c ivi l penal and commercial 
laws. 
2) In te rna l : covering the change of ancestry. 
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CHAPTER - 4 
THE MARRIAGE SYSTEM AMONG THE IRAQI BEDOUINS 
-60-
The topic 'marr iage is a l ive, modern and social 
l ink, by which the human societies, preserve their charac ter -
istics and their basic principles of every society, especial ly 
the Bedouins t rad i t ions , as the marriage is the first stone on 
which the society is established and by which many tradi t ions 
and custom come out. 
So there are different Bedouin societies having 
different customs, for example some tribes are very keen to 
protect their k inship and prefer to marry with their own tribe 
members, while some other tr ibe necessari ly acclaim to marry 
outside their t r ibe . 
There are some other kinds of marriage approved by 
the Bedouin society, such as marriage by kidnapping or 
cap tur ing , marr iage by selling and buying, marriage by the 
way of water or business exchanges and most of these 
t rad i t ional marr iage systems are replaced by other systems 
based on re l ig ious faiths or positive laws la id down by the 
human societies to protect the position of human being in the 
society . 
Marriage Among The Bedouins Of I raq 
Among the t r ibes, Shammar, 'Anaza, and Al-Dhifir of 
i r aq , Najd, and Kuwait, the marriage ceremonies are almost 
1. Kamal, S. , Min 'Adat Wa Tagualid Al-Ziwai Fi Al-Kuwait. 
Wizara Al - ' I Lam, Kuwait, p . 15. 
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similar due to close blood relations and contacts . Generally 
the marriage customs appear to be the same among different 
Bedouin t r ibes , as the customs begin to appear just from the 
moment when the family members declare the selection of the 
wife for their young boy which comes to an end when the l a s t 
ceremony of wedding occurs and they begin enjoying the 
married life. This is the general system of mar r iage . But 
among the Bedouin of I r aq there is another system of 
marriages because there are no legal courts to a r r ange and 
organize the marriage contacts. 
The dower of the wife consists general ly of camels, 
goats, and currency. 
After that the marriage festivals and feasts are in 
the atmosphere of joy and happiness, then the bridegroom is 
hurried in solemn procession, among the songs and whistle of 
the bullets , in a position that his friends walk levell ing 
swords on his head, and at that time the roa r of the bullet 
r i ses . These festivals of the ceremoney continues according to 
the position of the family and tribe . 
Among the tradit ions of some Bedouin t r ibes one of 
the peculiari ty is that neither the husband nor the wife goes 
1. Al-Rawi, A.J. , Al-Badiyah. Ed. I I . , Matba 'a Al- 'Ani, 
Baghdad, 1949, p. 263. 
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to the house of each other but they prepare a tent from he i r , 
and both the husband and wife gather in that small house, 
that is known as 'Hi j i la ' which is buil t on one p i l l a r , such 
kinds of tradit ions are seen in the tribes 'Anaza, Shammer 
and Al-Dhifir. But, the gir l of Matir t r ibe , Al-Matran used to 
be married off in the house of her father and during the 
celebration of this ceremoney the poets recite the Qasidas in 
the praise of the both families in addition to dance and 
songs. After the gir l is handed over to her husband, the 
husband arranges another ceremoney to welcome his wife. 
In some Bedouin I r a q i tr ibes if the residence of 
husband and wife are d is tant apar t then wife is ca r r i ed on a 
horse or inside the pa lanquin on the back of a camel, 
accompanied by her family members, which act as gourds. She 
is then carried to the house of her husband by her neares t 
re lat ive (uncle or bro ther ) . In other tribes the wife is 
carried by the persons of husband, so that her feet do not 
touch the ear th . I t is explained that this custom is re la ted to 
the old custom to snatch or abduct the woman and husband , 
possession of the wife and her family. I t is also sa id tha t 
this is the custom of the supers t i t ion, that the wedded g i r l 
used to be well splendid and magnificent on the night of 
wedding and the Jinns loved her, who are living in the ' u t b a t 
of the house . But if the wedded woman is widow or divorced. 
1. Kamal, S., op. ( i t . p . 16. 
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she would not be ca r r i ed but she would waP on the steps of 
the house. This also has the same explanat ion. The researcher 
will find tha t in the outlook of the wedding system in Arabic 
society, there are two points of the above said customs are 
practised in most of the c i t ies , whxch is na tu ra l ly the 
remainder of the Arabic inher i tage . But at the present time 
generally the customs of drinking of the both from one g lass , 
or cutt ing the wedding cake by the same knife, and al l the 
above mentioned t rad i t ions , are only to create an atmosphere 
of love and affection in the both and to make them one. 
Al-Sabahia 
At the morning of the next day of marr iage, the 
husband goes to the place at which he was married, with his 
friends and re la t ives , where the people celebrate the function 
known as 'Sabah ia ' and at that time, they s laughter animals 
and prepare a feast. This was the symbol of r i t ua l t radi t ions 
like sacrif ice and immolation. 
The mentionable point is tha t the expenses of the 
marr iage ceremony are borne by the husband alone, as the 
re la t ives of the wife do not bear any expense, and they 
present some gifts to the husband, and the father of the 
husband presents gifts on the Sabahia day as well as the 
re la t ives and friends of the husband present the gifts to him. 
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the best of which is camel, because in the Bedouin society the 
camel is of a grea t va lue . 
Al-Ikhtiar 
The Ikh t i a r or selection is complete by the father 
generally and by his approval or by the person who is 
responsible in absence of the father. In some t r ibes the 
father of the gi r l selects the sui table husband for his 
daughter and asks the* father of the boy to approve i t or to 
refuse on any grounds. 
The Bedouin I r a q i g i r l has a l iber ty to refuse any 
proposal if she finds any defect in the person concerned and 
in most of cases i t is seen that the guard ian consults the 
girl in the matter . 
In some condition which happen to the husband such 
as dispute among the two families when the husband disl ikes 
ft 
his wife after marr iage the wife goes to her father house and 
the husband is asked to divorce. I t means tha t the husband 
is not the only person who possesses the l ibe r ty of divorce. 
This is the cause tha t Arab Al-Badiyah pays more attention 
towards the selection from among honoured l ineage and 
emphasis on the o r ig ina l k insh ip . 
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I t is also mentionable that the Qahwa (coffee) p lays 
an Important role at the time of engagement and shows the 
agreement or disagreement. Generally "Qahwa" is presented 
before any kind of ta lk, and if the agreement is completed, 
the people remain s i t t ing , and if not completed so, in most of 
the cases they withdraw before drinking the Qahwa and leave 
the pot without drinking or after dr inking half of the 
"Qahwa", which is the symbol of incompletion of the subject . 
Standard Of Marriage 
The specific s tandard is different among the t r ibes . 
Some of them prefer to marry within their own t r ibes , such as 
the 'Anaza, who prefer to marry with the people of 'Anaza 
with the interest to preserve the norms and t rad i t ions , as i t 
is the only way to preserve the old t rad i t ions and roots of 
the geneology. Specially the Bedouin feels a pride of the 
geneology, and every one is responsible to preserve the 
t radi t ion of his tr ibe in every aspect, whether i t is in 
stocking the power or in protecting and defending or in 
increasing the number of its members. On this basis we can 
say that these norms are according to the Islamic teaching 
that is polygamy which is necessity for the benefit of the man 
and woman and a social need to provide "Aman and 'Adl and 
"1 Kamal . So the marriage among I r a q i Bedouin tr ibes plays an 
1. Al-Rawi, A.J . , op. ci t . p. 311. 
BEDOUIN TRIBES INSIDE THE SHEIKH'S TENT. THE IMPORTANCE OF COFFEE. 
(QAHWA) 
BEDOUINS HAVING COFFEE (QAHWA) AT "MUDHIF" 
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important role, as it is procreative and generative and 
strengthens the tribe by the generation, and the mothers take 
pride in their male chi ldren, because they are supposed to be 
the protecters of their t r ibe, especially if there are disputes 
among the tr ibes. 
Marriaae With Other Than Daughter Of Uncle 
The I raq i Bedouin prefers to marry in such Bedouin 
tribes as are of d is tant relat ion because they believe tha t 
such a marriage is excellent and splendid for the generat ion, 
whereas the marriage with the daughter of uncle crea tes 
weakness in the generation. But on the other hand there was 
Al-Nahwa, i . e . no one can propose to marry a gir l who has 
the son of her uncle, without his agreement, some Bedouin 
tribes present gifts to make the son of uncle agree , and 
thank him. The uncle 's daughter is supposed to be bound to 
marry her uncle 's son if he demands so, even if he is 
married. In some societies of Bedouin, the girl is informed in 
her childhood that she cannot marry any other person except 
by the permission of her uncle 's son even if he possesses 
more than one wife and he is fifty year old and she is 
younger than him so the gir l is supposed to be found 
(Muhayyara) for her uncle ' s son. 
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Selectlon Of The Girls From The Marriage Ceremonies 
It is mentionable here that the Bedouin 'girls gather 
in the marriage ceremonies and present a dance to show their 
happiness on the marr iage of their fellow gi r l s . These gir ls 
put on their ornaments and unveil their faces and show their 
complete dignity and beauty . During their dance period the 
people may see the g i r l s and their beauty. During these 
functions members of the shaphered class ask their profession 
and select the girls according to the profession but the Sheikhs 
select the girls according to the re la t ion. 
We see that the surroundings provide an indirect 
chance to the youths to meet each other, because the 
youngir.en and young g i r l s both live in a simple and pla in 
atmosphere, they have no doors in their houses. They are a l l 
the men of one existence and the children of one family known 
as tribe and they follow the same norms and regula t ions . 
The Characteris t ics Of Bedouin Women In I r aq 
The Bedouin woman is graceful, slim, charming and 
having a beauty by her na tu re earnes t ly concerned with her 
husband and his be longings . She t ravels to the cit ies to 
purchase ' Im t i a r ' and to watch the animals, camels, horses 
during the night , as well as she administers the house and 
MARRIED TRADITIONS AMONG TRIBES. 
CELEBRATING THE END OF RAMADHAN. 
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looks after the children. She plays an important role 
sometimes to compromise between the two clashing tr ibe; we 
can present an instance of Bahisa Bint Aus Al-Tai who played 
a constructive role for comprarasebetween "Abs" and "Dubian" in 
the battle Al-Basus as she insisted that her husband cannot 
consummate the marriage with her until the compromise occurs. 
There are many examples that the woman accompanied man and 
that she was an important par t of the society. And the time 
of travell ing from place to place the woman had to t ravel in 
"Howdah". Afterwards with the passage of time the means of 
t ransport changed. These "Howdah", were prepared according 
to the rank of the travelling woman and were a symbol of 
their place in the society. So the first par t is "Howdah" and 
"Qatab" then "Al-Gan", and "Al-Maqsoor", and "Al-Hani". 
The Love Among Bedouin Society 
The Bedouin society does not recommend the love 
before marriage, it also does not agree to love marr iage. The 
love and affection should be after marr iage . The girl is not 
allowed to love to anybody before marr iage, or she has no 
r igh t to marry one whom she loves. The lover has no way out 
except patience and seeking help of Allah, so the t radi t ion 
does not allow the thought transference to lovers. The Bedouin 
society is„ however, wider than the other societies, to provide 
BEDOUIN MOTHERS. (THEIR TRUE LIOVE AND 
INNOCENCE). 
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the chances for exchange of affections because there are no 
doors and walls and apparent ly there is a full l iberty to mix 
up. 
The Positive And Negative View Points Of Anthro polo gists 
RegardinR Father ' s Brother 's Daughter Marriage 
Much of the confusion in studies of Middle Eastern 
social structure is especia l ly evident in the attempts by 
anthropologists to explain the significance of the pract ice of 
pa t r i la te ra l para l le l cousin marriage and endogamy in 
general in the Middle East. During the las t two deca'des, a 
l ively debate has occurred among anthropologists interested in 
explaining the phenomenon of fa ther ' s b ro the r ' s daughter 
marriage in the Middle East . One of the most recent 
contributions to this debate (Khuri 1970) has conveniently 
summarized and cr i t ica l ly examined the explanat ions offered 
for father 's bro ther ' s daughter (hereinafter referred to as 
FED) marriage, along with presenting a new explanat ion for 
i ts occurrence. 
I do not propose to examine the pros and cons of the 
various explanations put forth. In my opinion, each 
explanation contains some elements of t ruth, and FED mar r iage 
quite possibly does al l of the th ings . It keeps property in t ac t 
and the bloodline pure ( the usua l native Middle Eas t e rnu r ' s 
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explanatlon and Baer 1964; Granquist 1931; Peters 1963; 
Rosenfeld 1957); it s t rengthens the bonds between a man and 
his paternal nephews, since the la t te r become his son -in-laws 
as well {Barclay 1964; Earth 1954; Peters 1963); it facil i tates 
the ecologically adaptive process of fission and fusion among 
the Bedouin by not bui lding up extensive affinal ties (Murphy 
and Kasdan 1959; 1967); and it contributes to harmonious 
family re la t ionships , s ince family kinship relat ions a l ready 
exist between the people involved (Khuri, 1970), But even if 
we think up a l l the possible functions FBD marriage can or 
does exist among those who pract ise i t , we will s t i l l be no 
closer to understanding the significance of this Middle Eastern 
practice of close endogamous marr iage . 
The 'problem' as i t has been conceived of in most of 
the anthropological l i t e r a t u r e , is a t best misleading and 
confusing. This is because i t is suggested, usual ly implicit ly, 
tha t FBD marriage charac te r izes the marr iage system as a 
whole, even when i t is recognized tha t people do not always 
marry either a r ea l or c lass i f icatory FBD, even when this is 
demographically possible. At the same time, marr iage 
practices are examined in isolat ion and are seldom seen as an 
in tegra l pa r t of the to ta l k inship system, which itself is 
re la ted to the complex soc ia l s t ruc ture of Middle Eastern 
1 
Societies . 
1. Cole, D.P . , 'Nomads of the Nomads: The Al-Murrah Bedoui 
of the Emutv Quarter'. Aldine, Chicago, 1975^ pp.170-171. 
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As a basis of social unity, the Idea of blood 
relat ionship plays a very major role in the social and 
polit ical life of the Arabs in general and the nomad tribes in 
par t icu la r , A Bedouin belongs not to any town or terr i tory 
but to a par t icu lar t r ibe . He bears a re la t ive name ( n i s b a ) , 
which refers to the fact of his being a member of some t r iba l 
1 
group, irrespective of the terr i tory occupied by that group . 
A cousin (the daughter of a pa te rna l uncle) is often 
chosen as a wife, on account of the tie of blood which is 
likely to at tach her more s t rongly to her husband, or on 
account of an affection conceived in ea r ly years . 
The marriage-contract is general ly , in the present 
day, merely verbal ; but sometimes a certificate is written and 
sealed by the 'Kadee. The most approved or propitious period 
for this act is the month of Showw'al: the most unproplt ious, 
2 Moharram . 
1. Inaya tu l l ah , Sh. , Geographical Factors in Arabian Life 
and Historv. Published by Muhammad Ashraf, Lahore, 
1942, p . 140. 
2. Lane, E.W., Arabian Gociety in the Middle Ages. Chatto 
and Windus, Piccadilly, London, 1883, pp. 227-230. 
CHAPTER - 5 
KINSHIP AMONG THE IRAQI BEDOUINS 
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The Arabic language is spoken a l l over the Arab 
countries. No doubt it is the language of Qur 'an and no Arab 
feels any difficulty in speaking the language in his own 
class ical tone. I t is mentionable that this language had 
reached the peak of its development in Pre-Islamic period, 
which has been proved by the history of Mu 'a l l aqa t , which 
used to be hung to the doors of the K'aba . The fact tha t the 
poetic competitions among the poets of the Pre-Islamic period 
were arranged often also proves that the Arabic language had 
completed its journey towards development long before Islam 
came. I t was obvious that the Arabic language faced a 
struggle agains t other languages prevalent in tha t time. 
Phoenician, Hebrew, Chaldean, Assyrian and Babylonian had 
attained victory over a l l the languages among the Arabs. 
Then Qur 'an challenged al l the Arabs by i ts sound 
compactness of words and their meaning and philosophy along 
with miracle of Prophet B.P.U.H. that let them know tha t 
Arabic language was having its full d igni ty and proper 
systematic order . 
The Arabs from the very beginning used the different 
terms in the perspective of geneology and r e l a t ionsh ip . Some 
of them are colloquial, i . e . thi re are some colloquial dialects 
in the Arab countries. As our topic is re la ted to I r a q i 
Society, therefore, it is more necessary tha t we should give 
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an account of the terminologies used in the context of 
genealogy prevalent in the I r a q i Society, which will help us 
to understand the nature of the society and i ts impact. 
The term Father is known as Yuba among the Bedouin 
generally, and Abuya or Buya in the middle and southern 
areas , and Yaba and Baba in some areas or ci t ies l ike 
Baghdad and in r u r a l a r eas . 
Mother is known as Yumma in almost every area and 
Yaum and Mama in another urban and r u r a l a r e a s . 
For the grandmother and grandfather the term Jadd 
is used in the Bedouins and also in the urban a r e a s . 
Grandmother is also known as Jadda , Bibi, Habbuba, 
in every a rea , keeping in view that the terminology Habbuba 
is used for the midwife, these terms are used also for the 
mother of mother and mother of father and for every aged 
woman, sometime the Hajjiya is used for the woman and Hajji 
for the man, whereas the meaning of these l a s t two terms, are 
the persons who performed the pi lgrimage. 
For fa ther ' s grandfather the same terms is used i .e . , 
Jadd or Jadd Al-Ab. 
For Fa the r ' s grandmother the same terms Jadda , 
Bibi, Habbuba or Hajjya are used. 
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For Fa the r ' s e lder brother and younger brother the 
terms of Al-'Amm Al-Jiblr and Al-'Amm Al-Zaghir a re used 
respectively. Mostly the word 'Amm is used without any 
distinction of old and young in every a rea . 
For Fa the r ' s e lder or younger b ro the r ' s wife the terms 
of Zaujat Al-'Amm, Mart Al-'Amm or Hurmat Al-'Amm, is used 
in every city and r u r a l a r e a s . 
For Fa the r ' s s i s te r the term 'Amma is used in 
every r u r a l and urban a r e a . 
For Fa the r ' s s i s t e r ' s husband the terms Zauj 
Al-'Amma or Rajil Al-'Amma is used in genera l . 
Mother's brother is Khal in every r u r a l and urban 
area. 
For Mother's bro ther ' s wife the terras Zaujat Al-Khal, 
Mart Al-Khal, and Hurmat Al-Khal are used. 
For mother 's s i s t e r the term Khala is used and for 
mother 's s i s t e r ' s husband the terms Zauj Al-Khala, and Rajl 
Al-Khala are used without any exception. 
For elder s i s te r the terms of Al-Ukht 'Al -J ib i ra , 
Khayya, Ukht are genera l ly used. The younger s i s t e r , is 
called generally by her name and sometimes by the word Dada 
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and Radi ' a , which becomes like the rea l sister If she has 
sucked forty sucks from the breast of anyone's mother. 
Sometime the word Baji is also used for the elder s i s t e r , 
which is an Indian word. 
Brother is known as Akh, Khayyi, Akhuya, and 
sometimes these terms are used for other than their r ea l 
meaning denoting the deep relat ionship among friends. 
For elder male children of uncles and Aunts, the 
term of Abna Al-'Ammat and Abna Al-A'amam is used without 
distinction between younger or elder in al l a r eas . 
For cousin, the terras Ibn Al-Khala, Ibn Al-'Amm, 
Bint Al-'Amm, Bint Al-Khala, Ibn 'Al-'Amraa' are used and 
sometimes they are called by their names. 
For the child of the fa ther ' s s i s te r , chi ld of the 
mother's s i s ter , child of the mother's brother, the terms Ibn 
Al-'Amma, Ibn Al-Khala, Ibn Al-Khal are used respect ively in 
every par t of the country. 
Brother 's son, the term is Ibn Al-Akh, and for 
brother 's daughter i t is Bint Al-Akh. For s i s t e r ' s son the term 
is Ibn Al-Ukht and for s i s te r ' s ' daughter the term Bint 
Al-Ukht is used in every par t of the country. 
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The grandson is known as Hafld and g randdaugh te r 
as Hafida and d a u g h t e r ' s son i s , Hafld, and d a u g h t e r ' s 
daughter i s , Hafida in every pa r t of the country. 
The husband is Al-Zauj, Al-Rajil, Abu Al-Aftal, Abu 
Al- 'Ayal, Abu Al-Jahal in a l l cities and sometimes in some 
coastal regions the term Rayyal in the meaning of Rajjal is 
used. For the wife the terms Al-Zauja, Al-Mara, Umm Al-Aftal, 
Umm Al-'Ayal, and Umm Al-Jahal are used. 
For h u s b a n d ' s s i s te r and her husband the terms 
Hama, Zauj or Rajil Al-Hama respectively are used. 
For h u s b a n d ' s elder and younger s i s te r the terms 
Al-Hama Al-Jibira, Al-Hama Al-Zaghira are used and sometime 
she is called with her name respectively. For h u s b a n d ' s 
father the term is Al-'Amm used, but sometimes he is known 
as Al-Ab, Al-Haj, Yuba, in every par t of the count ry . 
The wife's father arts A1-'Amra and Al-Haj. 
The h u s b a n d ' s mother is known as Al-Khala and 
Al-'Amma. For h u s b a n d ' s elder brother the term Al-Hamu 
Al-Jibir is used. 
For h u s b a n d ' s elder brother ' s wife the ternB Zauja t 
Al-Hama Al-Jibira or Martahu, a r e used and sometimes she is 
known by the name of her child if she has the ch i ld . 
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For the elder s i s t e r ' s husband and the younger 
s i s t e r ' s husband and d a u g h t e r ' s husband the terms, Nasib, or 
Sihr are used in every p a r t , likewise for wife's elder or 
younger brother is used Nasib and wife's elder or younger 
s is ter the term Nasiba (P lu ra l Nisban) is used, in every ci ty. 
For the son 's wife the term Zaujat Al-Ibn and for wives of 
brother the term, Channat , are used in every pa r t of the 
country. 
The Father sometimes is known as Hajji. This term is 
used for the elders also to pay respect to them. 
Mostly the father is known by the name of his son or 
by the name of his elder daugh te r . But in the Bedouin society 
he is called by his name, even the elder person of the tr ibe 
is cal led by his name. 
Sometimes the term Al-'Amm is applied on the elder 
son of the uncle and from the s ide of mother the term Al-Khal 
is used for the e l d e r ' s . 
For the husbands of ' s i s t e r wives' the term 'Adil is 
used in every par t of the count ry . 
Al-Bint Al-Bichir is appl ied to the first baby if she 
is g i r l and Al-Ibn Al-Bichir if the baby is son. 
Bazir Al-Ge'da aodtTBazir Al-SHaib ^ ^ e used for the 
l a s t child of the famiw 'which is a paet of a s ay ing 
prevalent in the society. %- '--^^^J y ^ / 
^'V;„ <x-\3^' 
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The term Bazir means children and the term Al-Ge'da 
means having no more children and Al-Shaib means old age. 
The term Wuleidl is used by the father or by another 
elder person for the son. Al-Bayra is used for the wife whom 
the husband has left, and her chi ldren are known as Atfal 
Al-Bayra and on the contrary the term Haziya i . e . lucky is 
used-for the woman who is l iving with her husband and he 
has not left her. 
For women the term Niswan and sometimes Harim is 
used. 
The custom of the marriage with the widow of the 
expired brother, also exists in the country, but is r a r e and 
only for the sake of the unity of the family in general and 
for the sake of the children of the widow in speciELc 
For the son the terms: walad, Tifl, Bunai, 'Aji , 
Sabi are used in most of the c i t ies . 
The term Hinna is meant for Nahnu(We) especial ly in 
the r u r a l a reas , and the term ' Ihna is also used for (we) . 
These very meanings are in vogue among the dwellers of the 
c i t ies , especially in southern a reas . 
The term Da'an is used in r u r a l and coastal regions 
generally and very ra re ly in the cit ies for the family, which 
consists of the animals, camels, and other, house holds . 
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Sometimes the term Day a Is used for the woman who 
brings up the chi ld. 
Likewise the term Aghati is used in the middle 
southern areas in general and sometimes in other a reas for 
Sayyid (Mr.), with a concept of respect . 
The term 'Aini ' in most of the par t s is used for the 
person whom some one gives respect; i t means the eye s igh t . 
These terms are most commonly used by the Bedouins 
as well as I r aq i people residing in the r u r a l and urban 
settlements, except the Al~Akrad (Kurdish People) in the north 
of Iraq, as they speak their own language a l - k u r d i y a h . 
CHAPTER - 6 
PROBLEMS AND SOLUTIONS 
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I 
I t has a l ready been proved in previous chapters 
that the desert and i ts certain climate, makes the Bedouin to 
be sincere for the principles of his nation, and provides him 
the l iberty and independence, which proves that the cer ta in 
nature of the desert and the distance from the city, make the 
Bedouin to live his life in a pa r t i cu la r manner, and this 
atmosphere afects their dealings, habi ts and norms and makes 
them equal in a t r ibe . They do not care for economic reward 
except that of their basic values on which they are grown up, 
and on this bas is the Bedouin deals with the society. They do 
not like studying, likewise the politics is also not akin to 
their na ture , and they think of the agr icul ture as harmful to 
the indiv idual i ty ; they only give importance to their camels 
who give plentiful milk, and they give the importance to the 
news of marriage and locusts ' a t tack. This is the cause of 
their i l l i te racy from the modern world and what is happening 
today. They are only aware of the local news but the 
journalism and broadcast ing have no effect at a l l . 
But the s t ructure of the Bedouin society is in 
accordance with the nature ' of their life and way of l iving 
which is quite su i tab le with the nomadic na tu re , and for that 
very reason they have a simple living idea about their life 
and propert ies , which means that the democratic pr inciple and 
sinceri ty are the basis on which their family and t r iba l 
system is based. Today's Bedouin is more rea l i s t i c than tha t 
-81 -
of the pas t , especially when the Islam came and they gave up 
their previous t radi t ions , the Is lamic norms came to an 
existence in their life. The Bedouin woman today enjoys more 
than she did in the pas t whether she is married or 
unmarried, as she represents somehow the advancement, 
although some pre-Islamic norms are also existing in the 
society, but very l i t t le . 
But as we know, the marr iage in the Bedouin 
society is almost very simple and deep rooted with the norms 
and t radi t ion of the Bedouin society, which is the resul t of 
the social condition of the desert, and the feelings of 
fr iendship ra ther brotherhood towards the benefit of the tribe, 
and to prevent themselves from the imminent dangers . This 
very cause is that the dowry is fixed according to the 
economic s t andard of the family and the husband bears a l l 
the responsibi l i t ies and pays for full requirements of the 
wife. If we go through the Pre-Islaraic history, we will find 
tha t the women's l iberty is limifed to some extent and we find 
different kinds of marriages and divorces, this is the resu l t 
of the non-affected society with the na ture of the different 
Pre-Islamic religions even paganism, but Islam has expanded 
the field of women's l iber ty by limiting the means of marriage 
and divorce. Therefore, i t is noticeable that today an I r a q i 
Bedouin woman has full r i g h t to refuse or accept any one, as 
well as/ the tr ibe marriage has also an Impact on developing 
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social contracts and re la t ions . Relying on, which is mentioned 
above, it is clear that the topic of marriage is an important 
topic which has been discussed by writers and sociologists, 
as it shows the happiness of a family, which is the basis on 
which the societies are established from the beginning. The 
principle of understanding and respect is the secret on which 
the husband and wife rely on each other in the way of their 
life being spent with prosperity and independence and if 
there are some hindrances and obstacles in their life they 
would fail to spend their life with certain joy and freedom, 
as we find in the marriage with the son or daughter of the 
uncle, forcibly in Bedouin societies. The only solution of that 
is to educate them for providing full l iberty for the selection 
of their spouse with the certain religious and social 
conditions. 
The terminologies prevalent in the country has been 
collected by the author from I raq i students studying in India 
specially in Delhi and Aligarh. These terms give us a true 
picture of the nature of colloquial language, and in spi te of 
that an Arab does not feel and difficulty to speak in more 
eloquent language wherever he belongs from, but the use of 
these terms and colloquial dialects so largely in Arabic 
society is caused to the forgetting of the or ig ina l Arabic 
words and puts them merely inside the dict ionaries . We see 
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that most of the words which were prevalent in the past , now 
are under the seal of forgetfulness and very l i t t le are under 
practice. If we go through the Qasida of the great Poet 
Muhammad Mahdi Al-Jawahiri and other poets, we will not be 
able to understand the o r ig ina l words used by these poets 
unless we consult the dic t ionary. 
The second point is the use of different dialects and 
local language. Today we see that the Arabic society is under 
a pressure of local d ia lects , even their prononciation is 
different from each other among the tribes and between them. 
Although this phase was in Pre-Islamic period also, but they 
had to speak only eloquent language. This s i tuat ion is the 
resul t of the co-relat ion of the Arabs with neighbouring 
nations, and the Bedouin and their existence in the deser t 
and their frictionless at t i tude with other peoople, are using 
the language more eloquent and of r igh t pronounciation, and 
if there had not been Holy Qur ' an and its eloquence, the most 
of the eloquent language would have been lost. The Holy 
Qur 'an has added to the language such words and metaphors 
e tc . which were never used in Pre-Islamic period. 
Therefore the colloquial language should be rep laced 
by the eloquent language in a l l over the Arab World. This 
may be achieved by ; 
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1) The use of the means of information and broadcasting 
which can play a positive role to convey the message 
among al l the Arabs, through the social and cu l tu ra l 
programmes. 
2) To Insist on speaking the eloquent Arabic through the 
academic seminars and symposium and specia l care should 
be paid to the child in the house, roads , and schools, by 
prepar ing the students for this purpose and by 
announcing scholarships for such s tudents who achieve the 
position in speaking such an eloquent l anguage . 
3) The problem is not merely re la ted to the children as the 
parents are also responsible for th i s . So such a 
programme should be chalked out for a l l the Arabs, as 
consists of schools, homes, and roads , and every corner 
of life. This can be achieved by fair selection of the 
t ra ined teachers and by holding the conferences and 
seminars in a l l over the Arab World, with the time limit 
programme side by s ide . 
But the important aspect of my disser ta t ion, is the 
settlement of the Bedouins when we have come to ext rac t a l l 
the matter and to explain the negative aspects of previous, 
moving towards the ci ty, or being busy in the agricul ture and 
the necessary remedies for i t . 
-85-
I t Is well known that the proportion of Bedouin was 
previously greater than the total paf>«ie+ioTT aha they were 
actual ly or ig inal ci t izens, they first of al l depend on the 
necessities of the life in spite of the luxur ies . The nomadism 
by its nature rel ies on the roughness which differs from the 
c i t izenship. Thus Bedouins' devotion and loyali ty intend to 
the age not to the place, this is the cause of his following 
the t rad i t ions , norms and genealogy. I t was the par ty 
sp i r i t which had to pull them tov/ards each other in the 
atmosphere of the desert and made to be connected with each 
other and defend the enimities and joined them with a power. 
Therefore the aspect of par ty sp i r i t in the settlement 
is not the material is t ic aspect, but it is cu l tu ra l and social 
aspect. 
I t is c lear that the Bedouins are not interested for 
agr icu l tu re , as they think that this is harmful for the 
indiv idual i ty and l iberty and loss of the wealth. But the city 
life is supposed for them^ the prosperity and shelter for the 
l ife. They do not agree with such a settlement in which their 
l iber ty should be hur t . For example the Bedouin of Syria 
preferred the nomadism while they had a full opportunity to 
make their life sett led with agr icul ture . We also find that 
when the Bedouin conquerred Egypt at the time of ear ly Islam 
they proceeded towards the desert in the west and gave up 
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the prosperous life of Egypt; they embraced Islam and 
defended it with full emotion and cativeness only because of 
success of life after th is . They prefer to desert for they want 
full l iberty. 
So because of these reasons it was necessary to keep 
it in practice with the addition to other encouraging factors 
some of them are : 
1) Discovery of petrol in the Arab Countries. 
2) The modern means of information and t ranspor t ing and 
mixing up of the Bedouin with the ci ty and his 
acquaintance with the modern means of connecting the 
people with each other especial ly the broadcas t ing . 
3) The new ideas of the sociologists to fulfil the Bedouins 
cause and make them aware of Radio, and journals to 
connect them with the modern means of re la t ion . These are 
the encouraging factors to think upon the settlement of 
the Bedouins, and to present for this purpose a detai led 
line of action In the shape of a analyt ica l thes is . 
The conclusion is that a l l the modern facil i t ies have 
been granted to the Bedouin without giving them the enough 
time to enjoy or without prepar ing them for t ransfer to the 
new life and ultimately they confused and afflicted and lost 
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their health because of the physique and disorder. The Sheikh 
became feudal and the poor Bedouin remained without land. 
Thus it is required tha t the above mentioned 
negative points should be noticed and the remedy should be 
prescribed, as well as a complete time bound programme 
should be chalked out to make the Bedouins to be set t led, and 
also the certain physique of the Bedouins should be removed 
by providing them appropr ia te cu re . The deep study should 
also be made to solve these problems so that we will be able 
to exploit this section in a good manner and to promote the 
agricul ture in which the r igh t s of the farmer Bedouin are 
guaranteed as they may be allotted the shares of the 
agricul ture land. 
I t is mentionable that I adopted the positive points 
to pay attention towards the ag r i cu l tu ra l matter in Syria and 
I r aq . The time of feudalism is abolished and i ts hold on the 
farmers and Bedouins, finished as the cooperative societies 
took the place of feudalism. And the I r a q i government devoted 
i ts attention towards the specia l radio programmes, to 
es tabl ish the schools and to provide the services of hea l th 
service in addition to the mentioned above. Therefore i t Is 
required that : 
1) The more attention should be paid to provide the medical 
facilities and to make the Bedouins aware of different 
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diseases and to es tab l i sh the hospitals in different a reas . 
2) The basic and secondary schools should be established 
more and more and the modern technology of the 
agr icul ture should be developed there according to the 
s t anda rd of the s tudents as well as the social and 
cu l tu ra l s t a n d a r d should be developed according to the 
needs and requirements of the modern age. 
3) On the basis of the prescribed courses and seminars the 
Bedouins should be provided the awareness of their 
l iber ty and with preserving their or ig inal na tu ra l values, 
they should be prepared to take active pa r t in the 
development of the economy of the country. 
4] The farmer Bedouin should be t rained according to the 
modern developments so that they will prove themselves as 
a good cit izen and an independent farmer. 
5) Lastly they should be provided the f inancial aid to 
s t rengthen the economic condition of the Bedouin. 
After th i s , some important points have also been 
ra ised in the book writ ten by 'Abd Al-Jabbar Al-Rawi. These 
points are discarded by the Islam and general customs, while 
Al-Rawi has pointed out their negative points in his book 
Al-Badiyah: 
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1) The Bedouin customs regard the defendent the r igh t to 
refuse the witness and the claimant has to swear, and if 
he swears he will be profited in his claims and if he 
denies, will suffer. (This differ from the cer ta in norm 
tha t the witness is on the claiment and Swear is an the 
one who denies). 
2) The witness of the women is not acceptable. 
3) And to kidnap the married woman (Tamha) with her 
agreement and to marry her , while she remains under the 
custody of her first husband. This contradicts the Islamic 
law. 
4) The Bedouins do not accept the Islamic law about 
inheritance and the civi l law. They have their pa r t i cu la r 
law which is familiar to their judges only. Their law 
excludes the woman from inher i tance, ra ther they t r ea t 
them as the her i tage. 
I t means that the t radi t ions of the Pre-Islamic period 
are familiar even now. Regarding the first point it is well 
known that the defendant has to swear and no claimant has 
to swear according to the law and general norm. 
As well as the remaining points, which have been 
discussed in my dissertation the importance of woman in the 
Bedouin society and that she is the r ight hand of the Bedouin 
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man who pays full respect to her . I t Is also mentioned that 
the Bedouins faith in Islam and i ts laws, which itself gave a 
protection to woman and discarded al l the Pre-Islamlc 
t radi t ions . The Holy Qur 'an has also accepted the woman's 
r ight regarding the inheri tance. 
Regarding the kidnapping of woman, we al l know 
that no human society and norms accept this pract ice. The 
Islam has limited the matters of marr iage completely. 
The Bedouins today possess the radio e tc . and these 
modern means of information can play an important role to 
make them aware about the issue of woman's s ta tus in the 
society and the att i tude of Islam towards this issue, and to 
teach and educate them according to the Islamic teaching and 
to ask them to throw the Pre-Islamlc practices in a l l 
manners. 
CHAPTER - 7 
CONCLUSION 
•91-
The present work has examined the nature and 
origin of Bedouin t r ibes . Besides, the system of marr iage, 
their social order has also been discussed. However, following 
main observation can be deduced. 
During the Pre-Islamic Period the t r i ba l system was 
dominant on other systems, such as family, personal , group, 
rel igious. Business, Polit ical , l ega l , and l inguis t ics systems, 
as there was no system which could fulfil the requirement of 
the Pre-Islamic ind iv idua l . There were various methods of 
marriage and divorce due to non-interference of other 
rel igions which were prevai l ing there . This was the reason 
that the Pre-Islamic ind iv idua l was confused regard ing his 
way of worship and re l ig ion. He was eager to be independent 
without any outside interference. The Arabian peninsula 
developed by the writing and r ead ing , was also playing a 
role in the t r ade . Their laws were formed on the basis of 
revenge, Qisas and self-defence and the blood re l a t ionsh ip . But in 
the Islamic Period the re l ig ious system overcome the other systems 
by wtiich the sense of re l ig ious brotherhood prevailed and they 
gave up the party s p i r i t and adopted the methods of marriage and 
divorce which were specified well according to the 
benefits of men, women and society. The main source of a l l 
tha t is Qur 'an, sunna and jur i sprudence . The Khalifa is 
supposed to be the head of the s t a te with a control of Shura . 
The booty used to be d i s t r ibu ted among the Muslims without 
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any dist inct ion. The Khalifa is not supposed to be paid extra 
expenses . Thus Islam served the cause of society and 
benefited it much. 
I t is fundamental to the t r iba l system based on the 
democracy. The woman enjoys full l iber ty in the I r aq i Bedouin 
society, except some Pre-Islamic legacy. The tribe depends on 
the men of the tribe in respect of the defence, so that the 
male chi ldren have a preference. The Bedouin society runs 
under the lineage from father. Their economy depends on the 
animals and ra in . The Sheikh is the leader of the tribe in 
a l l respect and associated with the prominent figures of the 
t r ibe . Their source of law, is the desert life, which is 
authorized by the I r a q i Govt, specia l ly in respect of Civil 
Law. 
The Bedouin woman has some distinctive feature 
r ega rd ing her personali ty, a s , she has a l iberty to refuse 
any proposal for her marr iage , and she may ask her husband 
to- 'g ive her divorce if she desires so, and the husband is 
bound to leave her. They prefer to marry with an or ig ina l 
l ineage to preserve the married l ife. The engagement occurs 
by the parents or their represen ta t ives . They organize the 
feas ts , lunch and dinner dur ing the marriage ceremonies 
according to the economic condition. In spite of these there 
are also Pre-Islamic t radi t ions prevai l ing among them. In 
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some tribes these traditions appeared as the modern norms. 
The marriages were held on their own pa r t s on the basis of 
agreements as there were no courts at that time. 
The people can choose their life par tner among the 
par t ic ipants of the marriage ceremonies. The love affairs are 
not allowed in the society, but the love should be after 
mar r i age , in spite of, there are no restr ic t ion but they follow 
cer ta in norms. 
A brief note on the colloquial language which is 
spoken by the society in I r a q , except northern region where 
the Kurdi language, is spoken has been writ ten by some I r a q i 
s tudents . Bedouin society is less affected by local l anguages , 
being on a distance from the cit ies and having the cer ta in 
nature of the desert life, so they ac tua l ly preserved the 
Arabic language and remained speaking eloquent language. 
This work includes the remedies of the negative 
conditions and their sui table solution. In the beginning the 
nature of the Bedouin society has been discussed along with 
the dangers and il l i teracy among the society and the creat ive 
features, simplicity, s inceri ty , honesty. Along with this 
t radi t ion of the marriage with son /daugh te r of the uncle, 
which causes the discomfort, anxiety and divorce has also 
been described. Therefore the l iber ty should be provided 
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regarding the marr iage for the sake of a prosperous l ife, 
which may be achieved by educating the people. As far as 
the colloquial language is concerned it may be improved by 
the means of information and by educating the youths to use 
the eloquent language and by holding the symposiums and 
seminars to warm the people up and provide them the 
facilities regarding the matter. I t is a fact tha t if there had 
been no Qur 'an , the most of the language would have been 
forgotten. 
Problems of settlement of the Bedouin have also been 
discussed; their population is becoming less day by day in 
the ci t ies. Nowadays there are several means by which we can 
provide them all required facili t ies of re-set t lement . We have 
certain resources and requirements for the settlement such as 
petroleum, but the life of the Bedouin is becoming more 
discora for table in the desert; we have also the modern means 
of information, but a l l these facilities are not being used for 
the settlement of the Bedouins. The resul t is tha t they are 
suffering from different diseases. We should feel our 
responsibil i ty regard ing their development by es tab l i sh ing the 
hospi tals , schools, by developing the educa t iona l methods 
according to the nature of the Bedouin society. We have to 
t ra in them according to the modern society and provide them 
financial a ids . 
- 1 -
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